
MARCH 2011  •  Vol. 19, No. 3

MEDITATION — Rev. Foppe VanderZwaag
  Is Jesus Christ Enough for You?  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    63
EDITORIAL — Dr. Joel R. Beeke
  The Puritans on Human Impediments in Coming to Christ (2) .  .  .  .    64
NEW TESTAMENT BIBLE STUDY — Dr. Gerald M. Bilkes
  The Treasure and The Pearl  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    66
Practical Christianity — Dr. Joel R. Beeke and James W. Beeke
 *Pray Intercedingly  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    68
Christian Education/Family Guidance — James W. Beeke
  The Harvesting Parent and Teacher  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    69
Contemporary Issues — Dr. Bruce Winter
  How Should Christians Engage the Public Square? (1) .  .  .  .  .  .  .  .  .  .    70
Experiential Christianity — Rev. Johnny C. Serafini
 *The Puritans on the Help of the Holy Spirit in Prayer (1) . .  .  .  .  .  .  .    73
Church History
 *Matthew Henry on a Practical Method of  
    Daily Prayer (1) — Dr. Joel R. Beeke  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    76 
  Psalmody Throughout the Ages — Michael Zwiep  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    80

BOOK TALK — Jay T. Collier/Dr. Joel R. Beeke  . .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    82
FOR OUR CHILDREN — Diana Kleyn
  Jesus Our Substitute .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    84

BIBLE QUIZ — Diana Kleyn  . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .   85

StorY for children — Diana Kleyn  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    86
NEWS & ANNOUNCEMENTS  . .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    88
CHRISTIAN WORLD VIEW — John Goudzwaard  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    90
CORNER FOR TEENS — Rev. Mark Kelderman and Rev. Maarten Kuivenhoven
  The Reformed Faith (14): Declared To Be Free .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .   91
POEM — John Newton
 *The Power of Prayer .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .  .    92

THE BANNER OF 
SOVEREIGN GRACE TRUTH

Publication Number (USPS 010584)

Official Publication of the Heritage Reformed denomination. 
Typeset at Grand Rapids, Michigan (Gardner Graphics); 
printed at Grand Rapids, Michigan (Grandville Printing).

Subscription price for ten issues per year: $20.00 in the United 
States. $30.00 in Canada, payable in U.S. funds. To foreign 
countries $35.00 (surface mail) or $65.00 (air mail), payable in 
U.S. funds. Rates listed are for one year subscriptions.

Dr. Joel R. Beeke, Editor 
2965 Leonard St., N.E., Grand Rapids, Michigan 49525 
(616) 977-0599   fax (616) 285-3246 
e-mail: jrbeeke@aol.com

Dr. Robert D. Johnson, Assistant Editor 
Raybrook Estates II, 2105 Raybrook Dr., SE, #4029 
Grand Rapids, Michigan 49546 (616) 464-3241

Brenda Pols, Subscription Manager 
    and Accounts Receivable 
540 Crescent Street, NE 
Grand Rapids, Michigan 49503-3402 
(616) 977-4304 fax (616) 285-3246 
e-mail: bsgt@hnrc.org

Copy for the Banner of Sovereign Grace Truth is due the 5th of 
the month prior to publication. All copy (including announce-
ments, obituaries, anniversary notices, and ads) should be sent to 
the editor. All announcements submitted for publication should 
be typed, and are subject to editorial policy. Communications 
relating to subscriptions should be addressed to the subscrip-
tion manager. Change of address should be forwarded to the 
subscription manager one month in advance of moving date. 
Please provide both new and old address.

PERIODICAL Postage is Paid at Grand Rapids, Michigan.

POSTMASTER: Send address changes to “The Banner of Sov-
ereign Grace Truth,” 540 Crescent Street, NE, Grand Rapids, 
Michigan 49503.

Additional Sources
For a list of printed Reformed literature (both new and used 
books in English, and used books in Dutch), write: Reformation 
Heritage Books, 2965 Leonard Street, N.E., Grand Rapids, 
Michigan 49525, or visit our on-line bookstore at www.heri-
tagebooks.org; 616-977-0889.

For free sermons write: Inheritance Publishers, P.O. Box 1334, 
Grand Rapids, Michigan 49501.

For free sermons and radio messages of HRC ministers write: 
The Gospel Trumpet, 540 Crescent NE, Grand Rapids, Michi-
gan 49503.

For tract distribution write: Banner of Truth Tract Mission, 540 
Crescent St., N.E., Grand Rapids, Michigan 49503. For distri-
bution of tapes (sermons, lectures, classes, etc.) write: “The Tape 
Room,” 540 Crescent, N.E., Grand Rapids, Michigan 49503.

For material related to theological training write: Puritan 
Reformed Theological Seminary, 2965 Leonard Street, N.E., 
Grand Rapids, Michigan 49525; 616-977-0599; www.puritan 
seminary.org; henk.kleyn@puritanseminary.org.

For HRC mission and evangelistic work, contact Glad Tidings, 
Jane Korevaar at janekorevaar@sympatico.ca.

In all publications, the Heritage Reformed denomination aims 
to remain true to inerrant Scripture and its Reformed heritage 
as expounded in the Reformed doctrinal standards: the Bel-
gic Confession (1561), Heidelberg Catechism (1563), Canons 
of Dordt (1618-1619), and the Westminster Standards of the 
1640s (the Westminster Confession of Faith, and the Larger 
and Shorter Catechisms).

For additional information on HRC ministries, please visit our 
website at www.heritagereformed.com.

We wish you and your loved ones every blessing of God this annual Prayer 
Day celebrated on the first or second Wednesday of March in the churches. 
Let us pray earnestly that God would grant the Spirit of prayer and sup-
plications throughout His churches year-round, so that His people might 
confess with Matthew Henry, “I love prayer. It is that which buckles on all 
the Christian’s armour.”

This issue contains several articles on prayer, marked with an asterisk (*)  
above. It is our hope that God may use them to beat back our dreadful 
prayerlessness and, by His Spirit’s grace, promote more prayerful prayer in 
our personal lives, families, and churches. May God help us to truly embrace 
John Bunyan’s well-known maxim that we can do more than pray after we 
have prayed, but we cannot do more than pray until we have prayed. Above 
all, may we take refuge in our praying High Priest with all our prayerlessness, 
and beg of Him, “Lord, teach us to pray.”
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We have the privilege in these passion weeks to focus once 
again on Christ’s sufferings and death. Do you treasure this? 
As you grieve over your sins, do you also rejoice that what 
He did for sinners such as you and me is enough? When 
the Son of God cried out, “It is finished,” His Father was 
satisfied, and now receives Jewish and Gentile sinners! Are 
you satisfied with the Person and work of Jesus the Christ?
After the first Adam, and we in him, failed, God sent the 
second Adam, who succeeded on behalf of sinners given to 
Him by His Father. It was such a simple test. You may eat 
of all trees except one. God said, “In the day thou eatest 
thereof thou shalt surely die.” This sin caused us to lose all 
good and glory and gain all evil and condemnation.

Did Satan win? So it seemed. Notice, however, that 
though God said that they would die, they did not fall down 
dead. Has it ever amazed you that not only did Adam and 
Eve still stand on their feet, but also that God did not strike 
you down dead? Do you acknowledge that we are totally 
undeserving to have the breath of life for just one day? That 
fact was the first sign of something great and gracious to 
come. Adam, Eve, and all their descendants did die spiri-
tually (we are “dead in sins and trespasses” [Eph. 2:1]), yet 
remained physically alive, at least for a while.

Why? So that they and we could hear the gospel before 
we also will die physically and, God forbid, sink away in 
eternal death. That is why this “mother promise” of Genesis 
3:15 is considered to be the first gospel call. God Himself 
comes to the rescue. When all is lost and hopeless for us 
without a way back, even without the desire and ability to 
return to Him, God opens the way. He Himself, as the Seed 
of the woman, “God manifest in the f lesh” (1 Tim. 3:16), 
will live and die for us and crush Satan.

God was prepared from all eternity to send forth His 
Son, Jesus, to be the Messiah, and to die our three-fold 
death and arise victoriously so you and I may be saved. So 

when Adam sinned, God was not taken by surprise; accord-
ing to His decree, He came to Adam, calling, “Where art 
thou?” (Gen. 3:9). Adam and Eve were afraid, and rightfully 
so; we should be as well. We could translate verse 9 as fol-
lows: “And the Lord God called unto man, and said to him, 
Where art thou?”

You see, dear friend, this Word comes to you and me: 
“Sinful man or woman, where are you? Why are you hiding 
from Me?” The Lord comes to us even now — not to destroy 
but to save. He could have justly destroyed you a million 
times but did not yet do so. He says instead, “Look unto 
me, and be ye saved, all the ends of the earth: for I am God, 
and there is none else” (Isa. 45:22). All you need to do is to 
look to Him, trusting by Spirit-given faith that He will do 
what He promises, just as the people of Israel looked at the 
serpent on the pole in the wilderness as they lay dying. We 
read in Numbers 21:9, “And it came to pass, that if a serpent 
had bitten any man, when he beheld the serpent of brass, he 
lived.” Jesus made it plain when He told Nicodemus that this 
was all about looking to and believing in Him. “As Moses 
lifted up the serpent in the wilderness, even so must the Son 
of man be lifted up: that whosoever believeth in him should 
not perish, but have eternal life” ( John 3:14–15).

Adam responded in faith. He believed the promise of 
God. After God shed the blood of an animal as an inno-
cent substitute to clothe them, we read in Genesis 3:20, 
“And Adam called his wife’s name Eve; because she was the 
mother of all living.” In the midst of death, Adam expressed 
his hope of eternal life in the Seed of the woman. Do you? 
Is His Word enough for you? Is Jesus Himself enough? God 
the Father says, “This is my beloved Son, in whom I am well 
pleased; hear ye him” (Matt. 17:5).

Rev. Foppe VanderZwaag is a pastor of the Heritage Netherlands Reformed 
Congregation in Grand Rapids, Michigan.

Rev. F. VanderZwaagMeditation  ?Is Jesus Christ  
Enough for You

And I will put enmity between thee and the woman, and between thy 
seed and her seed; it shall bruise thy head, and thou shalt bruise his heel.

— Genesis 3:15
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Impediment #5: Despair Due to Backsliding 
Some people refuse to come to Christ because they believe 
their backsliding has disqualified them from doing so. They 
believe they have committed the unforgivable sin. They 
think they may have been saved at one time, but now all 
hope is lost because they have committed a terrible trans-
gression. They have sinned against the Holy Spirit, and thus 
they are cast off forever. 

O backsliding friend, come to Christ, for He says, “Him 
that cometh to me I will in no wise cast out.” This includes 
you. There are no exceptions in Christ’s promise. All whom 
the Father gives to Christ, He will raise up. The Lord said 
in Jeremiah 3:12, “Return, thou backsliding Israel, saith the 
Lord; and I will not cause mine anger to fall upon you: for 
I am merciful, saith the Lord, and I will not keep anger for 
ever.” Matthew Henry (1662–1714) wrote that these words 
reveal “God’s readiness to pardon sin and to receive and 
entertain [welcome with blessings] returning repenting sin-
ners.”1 He is ready to forgive you when you come to Him! 
Remember that Christ taught that we must forgive the sin of 
a brother, “until seventy times seven” (Matt. 18:22). Divine 
forgiveness must exceed such a human standard.

You may object: “I am clearly not one that the Father has 
given to His Son. For if I was, I would not have backslidden 
so grievously.” Dear friend, do you long after Christ? Do 
you despise your sin? Do you feel remorse for what you have 
done? If you say yes, the gospel promise is for you. But if 
you continue to push it away, saying, “It can’t belong to me,” 
think of David or Peter, and many others, who returned to 
Christ after a lapse into gross sin. You, too, are not beyond 
the reach of sovereign grace. Heavy laden as you are, come 
to Christ and cast your burden at His feet. “If we confess 
our sins, He is faithful and just to forgive us our sins, and to 
cleanse us from all unrighteousness” (1 John 1:9).

Impediment #6: Confusion about Election
Some people refuse to come to Christ because they do not 
think they are among the elect of God. They say, “If Christ 

only saves His elect, and I don’t think I’m elect, then all my 
attempts to come to Him will fail.” You, dear friend, have 
misunderstood the doctrine of election. This doctrine does 
not keep people away from Christ; when rightly understood, 
it draws people to Christ. Without the glorious doctrine of 
Christ’s free election, no one would come (Rom. 3:10–12). 
Election is the friend of sinners; it paves the way for sinners 
to come to Christ. The door is open.

“But it is not open to me,” you say. Dear friend, do not 
let your election decide your coming; let your coming decide 
your election. Joseph Alleine wrote, “You begin at the wrong 
end if you first dispute about your election. Prove your con-
version, and then never doubt your election.... Whatever 
God’s purposes be, which are secret, I am sure His promises 
are plain.... Do not stand still disputing about your election, 
but set to repenting and believing.”2

The doctrine of election should drive us to Christ. Come 
to Christ and He will enable you to make both your calling 
and your election sure (Acts 5:31).

Impediment #7: Ignorance of the Gospel Call
Some people refuse to come to Christ because they have 
never heard the command to come to Christ; they have 
never repented of their sins and have never felt the Spirit 
open their hearts to embrace the Christ offered in the gos-
pel. For such persons there is a message of warning and a 
message of hope. The message of warning is that if you 
continue in your ignorance and unbelief, you will perish in 
it, and there will be no hope of coming to Christ. The door 
of the kingdom of heaven will be barred fast. You will be 
kept far away from the Lord Jesus Christ, forever and ever. 
To you, I lovingly exhort, learn of Christ, come to Christ, 
and trust in Christ, while there is time to do so (John 6:37).

Impediment #8: Unbelief
All of these impediments — and there are many more — are 
rooted in the soil of unbelief. Unbelief is the “mother sin” 
of all sin, the root and receptacle of all sin. Unbelief is the 

Editorial
Dr. Joel R. Beeke2 in Coming to Christ

Human Impediments
the puritans on

Last month's editorial considered the Puritans' responses to four human impediments in coming to Christ: neglecting Christ, false 
conversion, despair due to great sins, and spiritual complacency. This concluding article expounds their responses to an additional four 
human impediments in coming to Christ.
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belief of Satan’s lie. Unbelief makes us cling to the world 
rather than to Christ. Unbelief is the ultimate reason for not 
coming to Christ.

John Calvin wrote, “The blindness of unbelievers in no 
way detracts from the clarity of the gospel; the sun is no less 
bright because blind men do not perceive its light.... Unbe-
lief makes us rebels and deserters; [it] is always proud.... 
Our own unbelief is the only impediment which prevents 
God from satisfying us largely and bountifully with all 
good things.”3

Matthew Henry said, “Nothing is more offensive to God 
than disbelief of his promise and despair of the performance 
of it because of some difficulties that seem to lie in the 
way.... Unbelief may truly be called the great damning sin, 
because it leaves us under the guilt of all our other sins; it 
is a sin against the remedy.”4 Ultimately, it is unbelief that 
will drag to hell all those who refuse to come to Christ. “No 
sin makes less noise, but none so surely damns the soul, as 
unbelief,” J. C. Ryle said.5

I once pastored a man who strove hard against his unbe-
lief. With tears streaming down his face, he cried out, “I 
hate my unbelief! O my cursed, cursed, cursed unbelief!” 
Do you hate and curse your unbelief? Do you f lee to Christ 
from it as that which is most offensive to God (John 6:37)? 

Conclusion: Reject the World’s Pig Food and 
Be Christ’s Willing Slave
Rowland Hill (1744–1833), a popular, evangelical, English 
preacher, hit a low point in his ministry for a few months 
in the midst of his ministerial career. He was sorely disap-
pointed with the lack of fruit on his ministry. One day he 
looked out of his study window and saw a pig farmer going 
to market. To Hill’s amazement, the pigs followed the farmer 
straight into the slaughter house. When he later saw the 
farmer emerge from the slaughter house without the pigs, 
Hill went out to meet him. The minister said, “How did 
you get those pigs to follow you to their own death? I cannot 
get people to follow Christ to their eternal life.” The farmer 
replied, “Didn’t you see that as I walked along I had some 
pig feed in my pockets and that I just dropped a few crumbs 
every few steps as I walked? For a few crumbs of food they 
followed me to their death.”

Will you believe and follow Satan for a few crumbs of 
this world’s pleasures to your eternal death? Or will you 
believe in and follow the Savior to eternal life who said, 
“I am the bread of life: he that cometh to me shall never 
hunger; and he that believeth on me shall never thirst” 
(John 6:35)? 

Take to heart the words of Charles Spurgeon, “Unbelief 
will destroy the best of us. Faith will save the worst of us.”6 If, 
by grace, you do come to Jesus, think of what you will have. 
David Clarkson said, “You shall be admitted to such union 
with him, such a relation to him, as will not only engage 

his tenderness and love, but his joy and delight.... He will 
join you to himself in an everlasting covenant, a marriage-
covenant, that shall never be broken, nor you ever divorced.”7 

 A wealthy Englishman went to California in the 1850s 
to enrich himself during the gold rush. After much success, 
he left to go back to England. He stopped at New Orleans 
on the way home, and, as all tourists did at that time, visited 
the infamous slave trading block. As he approached the 
place where people were sold for cash, he saw a beautiful 
young African woman standing on the block. He overheard 
two men, who were trying to outbid each other for her, talk-
ing about what they would do to her if they could buy her. 
To their surprise the Englishman joined in the bidding by 
offering twice the price. 

The auctioneer was astonished. “No one has ever offered 
this much for a slave,” he said. 

After purchasing her, the Englishman stepped forward 
to get her. When he helped her down to his level, she spat 
in his face. He wiped away the spit and led her to a building 
in another part of town. There she watched uncomprehend-
ingly as he filled out forms. To her astonishment he handed 
her some manumission papers and said, “There, now you are 
a free woman.” She spat in his face again. 

“Don’t you understand?” he asked, as he wiped her spit 
away again. “You are free! You are free!”

She stared at him in disbelief a long while. Then she 
fell at his feet, and wept. And wept some more. Finally, she 
looked up and asked, “Sir, is it really true that you paid more 
than anyone has ever paid to purchase me as a slave, only to 
set me free?”

“Yes,” he said, calmly.
She wept some more. Finally, she spoke: “Sir, I have only 

one request. Can I be your slave forever?” 
Come to Jesus Christ, for He will not cast out those who 

come to Him. He alone has purchased them with the price 
of His own blood. He alone can set them free from bond-
age to sin and death. He alone can lead them to eternal life. 
And in so doing, He makes them willing and ready to live 
unto Him, as His willing servants in this life and for ever 
(Ps. 110:3).

1. Matthew Henry’s Commentary (Peabody, Mass.: Hendrickson Publishers, 
2003), 4:331.

2. Alleine, An Alarm to the Unconverted, 12.
3. Quoted in Blanchard, The Complete Gathered Gold (Darlington, England: 

Evangelical Press, 2006), 661.
4. Ibid., 662.
5. Ibid., 663.
6. Ibid.
7. Clarkson, Works, 1:347.

Dr. Joel R. Beeke is president and professor of Systematic Theology and Homi-
letics at Puritan Reformed Theological Seminary, and a pastor of the Heritage 
Netherlands Reformed Congregation of Grand Rapids, Michigan. This article 
was given as an address in the Netherlands.
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Each of the parables in Matthew 13 deals with an aspect 
of the kingdom of heaven. This kingdom can be described 
as the gracious reign of God in the heart of His people by 
faith in His Son, the King of the kingdom. The parables of 
the mustard seed and the leaven, which we already looked 
at, demonstrated the mysterious expansion of the kingdom 
(Matt. 13:32–33). The parables of the treasure in the field and 
the pearl of great price hone in on the worth of the kingdom. 

It’s noteworthy that Christ told these two parables to His 
disciples after He sent the multitudes away. These parables 
are especially for His disciples; Christ desired to open up the 
preciousness of the kingdom particularly to them.

the Scenery
Christ uses two similar-sounding parables, the one on the 
heels of the other. There are similarities and differences 
between the two parables. Both deal with a treasure of sur-
passing value. Both picture someone who has an all-con-
suming love for the treasure, evidenced by the fact that 
they sell all. 

In the first parable, however, the man stumbles upon the 
treasure. In the second, the merchant man seeks diligently 
for pearls, though in the end he also finds something that 
exceeds his expectations. He was looking for “goodly” (or 
valuable) pearls, and found one of “great price,” one that was 
extremely valuable.

We are not told much of the man who finds the trea-
sure in the field. Some think that Christ may have meant 
a farmer plowing a field or a traveler who stumbles on the 
treasure as he walks through the field. In those days, when 
people did without banks, those who had reason to hide 
their riches would do so in an earthen vessel somewhere 
they alone knew. If they died unexpectedly, their treasure 
would remain hidden only to be discovered sometime in 
the future, usually by accident. This man sells all he has in 
order to buy this field and thus come into ownership of the 
treasure as well. 

Christ is a bit more specific about the pearl merchant. 
He pictures a merchant who possesses expert knowledge of 
pearls and travels widely to the large markets in the cities 

of his day. Pearls were considered to be the stuff of royalty, 
so this merchant would have moved in elite circles. Dur-
ing Christ’s time on earth, pearl harvesting was very dif-
ficult and dangerous. Apparently, this merchant is skilled in 
detecting the best pearls, which are those free from defects 
and imperfections. Christ does not tell us where and how 
this merchant finds the “pearl of great price.” However, the 
pearl overwhelms him with its unsurpassed beauty. The 
sheer eminence of the pearl makes the man sell everything 
he has and buy it. 

the Substance 
These two parables were directed at the disciples to teach 
them that the value of the kingdom is so great that it far 
exceeds the value of everything we own. Those who part 
with everything they thought was valuable in exchange for 
the kingdom are no fools. Instead, the worth of the kingdom 
transcends any and every cost. When we break this down we 
see three things:

1 Discovering the kingdom
 The kingdom of God is not something that everyone pos-

sesses. It is like treasure hidden in the field or a pearl found 
one day somewhere on a market. We are not born with the 
treasure of God in our hands. In fact, we acquire many 
substitute treasures and, unless God shows us that they are 
substitute treasures, we live out our days with far less than 
what we could have if we had discovered the kingdom.

2 Discerning the value of the kingdom
 Something can have value, but we need to have an under-

standing of it and an ability to estimate it in relationship to 
other things. The most beautiful diamond could pass under 
my eye, and I might not value it any more than I would a 
cup of coffee. Everyone understands that this doesn’t mean 
that the diamond is not valuable. It only means that I lack 
the right value system as it pertains to diamonds. 

Spiritually speaking, we are born with the wrong value 
system. We prize the things of the world above the things 
of God. The illuminating work of the Holy Spirit causes us 

New Testament Bible Study • Profiting from the Parables (24) • Dr. Gerald Bilkes

 the treasure 
		   the pearl

Read: Matthew 13:45–46
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to see value where we never saw it before; what we formerly 
valued is often useless or at least far inferior to the kingdom. 
The Holy Spirit brought Paul to the point where his gene-
alogy and law-keeping became as worthless as “dung,” and 
what he had sought to root out of the earth was actually the 
most valuable thing in all the world (Phil. 3:1–8).

3 Enduring the cost of the kingdom
 Both parables help us to understand that the intrinsic 

worth of the kingdom makes the cost of it more than worth 
it. Of course, grace cannot be purchased by us. It is without 
money and without price (Isa. 55:1–2). Nevertheless, it costs 
us everything. We cannot hold on to the substitute treasures 
as well as the true treasure. Just as the pearl in the parable 
is explicitly identified as “one” (Matt. 13:46), so we cannot 
serve God and mammon. We cannot hold both the kingdom 
of heaven and the kingdoms of this world. 

To the believer, however, this “costly” element of the 
kingdom is likewise blessed, for he experiences the bless-
ing of having all substitutes exposed for what they are 
and all false allegiances exchanged for the only allegiance 
that matters. To the man in the field, the exceeding great 
value of the treasure made everything he owned pale in 
comparison. To the merchant, the unsurpassed value of 
the pearl made every other pearl dispensable for the sake 
of attaining this pearl. Like Moses, the believer esteems 
“the reproach of Christ greater riches than the treasures of 
Egypt” (Heb. 11:26).

By contrast, the rich young ruler went away sorrowful 
when he was told to relinquish his tight hold on his riches 
in exchange for the life of following Christ (Luke 18:23). 
This only showed that he had not truly discerned the value 
of the kingdom. He could not endure the cost. 

the Savior
Not only does Christ reveal the value of the kingdom; He 
represents and enfolds that value in Himself. It is right that 
interpreters throughout the ages have understood the trea-
sure in the field and the pearl of great price as essentially 
the Lord Jesus Christ. In Him are “hid all the treasures of 
wisdom and knowledge” (Col. 2:3). It is because of Him and 
in Him that the kingdom of God is a kingdom of grace. No 
price tag can be put to the redemption by His blood, which 
is more than gold and silver that perishes (1 Pet. 1:18–19). 
To believers, Christ is precious above all (1 Pet. 2:7). It’s only 
a testimony to the blindness of fallen man that he does not 
see any beauty in the Savior (Isa. 53:2). 

It’s astounding to think that Jesus left all the treasures 
He had in the glories of heaven in order to buy back His 
fallen and wretched people. He became so poor that He 
was content to be buried in a field in Joseph of Arimathea’s 
tomb, in order that all that believe in Him through His 
poverty might be made exceedingly rich (2 Cor. 9:9).

By His Spirit, He opens our eyes to see the attractiveness 
of His Person and work. It overpowers and overwhelms us 
to the point that we are willing to sacrifice all the things we 
previously held dear in order to “apprehend that for which 
we have been apprehended” (Phil. 3:12). Ultimately, the 
unsurpassed beauty of Christ is what weans us away from 
the substitute treasures and pearls and makes us willing to 
lose all, even our lives, in order to possess — rather, be pos-
sessed by — this treasure, Christ Jesus. 

the Searchlight
The parable searches our aims, our actions, and our affec-
tions. Have we been mesmerized by the glory and beauty 
of Christ to the point that we are willing to lose all we 
hold dear, if only we may possess Christ for time and for 
eternity? Sadly, even many professing Christians have a lot 
of “selling” to do. We need to lose our sins as well as our 
self-righteousness. We need to be done with our love for this 
world and all that it holds before us. We need to put our 
substitutes on a heap and sign away our title to these things 
through and for the sake of the blood of Christ. Too often, 
we are too enamored by our versions of Christianity rather 
than the treasure that Christ is Himself. 

Questions:1	Why do you think Christ told two very similar par-
ables? Is there any significance in the fact that the 
one man stumbled upon treasure, while the other was 
seeking it? Do these represent two different kinds of 
conversion?

2	Do true Christians need to literally sell everything 
they have? Discuss what some substitutes for true 
treasure our hearts often pursue. 

3	Compare how the rich young ruler (Matt. 19:16–22) 
and Paul (Phil. 3:1-11) responded to the demands 
of Christ differently. Relate their responses to these 
parables.

4	Using what you know about pearls, discuss in what 
ways Christ can be compared to the “pearl of great 
price.”
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God’s law, in one word, requires love. The first table of 
the law requires love to God; the second, love to others. 
This other-oriented love must be evident in our prayers. By 
nature, we are self-centered. Self, as a clear testimony of 
our sinful rebellion, is our god. Selfishness sticks to us like 
glue; it even permeates our prayers. Test yourself today: In 
your personal prayers, for whom did you pray? How much 
time did you devote to the needs of others compared to your 
own? Were you praying for the spiritual needs of others this 
morning? How much time was devoted to praying for your 
family, fellow church members, office-bearers, teachers, 
students, governing officials, and neighbors?

How much time today did you devote to prayer for those 
with whom you are encountering difficulties? Did you pray 
more for yourself, for help in handling difficult situations, 
or did you truly pray for others? How much time did you 
devote to praying for those with special needs, cares, and 
concerns? If we truly love others, we love to pray for others. 
This does not mean that it is wrong to pray for ourselves, 
which is an important responsibility. But it is not our only 
responsibility. It is not wrong to care for ourselves — for our 
spiritual, emotional, mental, and physical needs — but the 
key to maintaining a proper balance in prayer is obeying the 
Scripture’s command that we must love others as ourselves.

The value of intercessory prayer is tremendous. So often we 
view those leading the forces of God against the enemies, like 
Moses, as the most important people serving the church. We 
forget the value of the “Aarons” and “Hurs” who are holding 
up the blessing hands in prayer (Ex. 17:12). If the Aarons and 
the Hurs tire, Moses’ hands droop, and the church gains and 
accomplishes nothing. Who is serving the church most today? 
It may well be its intercessors, whom few would know by name.

We need to distinguish between public service and pri-
vate service in the church of God. God has given abilities for 
both, and both are important. We need leaders like Moses, 
but we also need supporters like Aaron and Hur. Victory 
requires both. God has called and ordained men to serve 
publicly in His church. But He also calls “mothers in Israel” 
to serve privately with intercessory prayers and often blesses 
women with tender, prayerful hearts for others. 

Praying for others and loving others are inseparable 
graces. Do you have enemies? Pray daily, sincerely, and ear-

nestly for them. Those who pray in this manner will discover 
that they cannot view their former enemies as enemies any-
more. Hatred disappears. This is one of the most beautiful 
fruits of intercessory prayer. You cannot hate a person for 
whom you are truly praying.

In Numbers 12 we witness Aaron and Miriam’s jealousy 
of Moses’ position. Moses was innocent of wrongdoing but 
they started finding fault with him behind his back, call-
ing attention to his marriage to a non-Israelite, Ethiopian 
woman. In addition, they claimed that God had also spo-
ken through them; Moses, they scoffed, was not so special. 
These accusations and claims implied that Moses was push-
ing himself to the foreground. Aaron and Miriam publicly 
undermined Moses’ divine calling and position.

How would you react if you discovered that another 
person was unjustly criticizing your decisions, questioning 
your motives, and attacking you behind your back?

When God struck Miriam with leprosy, what did Moses 
do? Did he say, “That’s good! That’s what she deserves after 
treating me the way she did”? Did he say, “Let her remain 
leprous for a while, that she may learn a lesson and be a good 
example for others”? No. By God’s grace, he responded with 
intercessory prayer: “And Moses cried unto the LORD, say-
ing, Heal her now, O God, I beseech thee” (v. 13). Would 
your reaction be similar to Moses’?

Scripture provides us with an example of intercessory 
prayer that exceeds even that of Moses: the Example of 
examples, Jesus Christ. After His tormentors pounded the 
nails into His hands, He prayed, “Father, forgive them” 
(Luke 23:34). Even now, in heaven, Christ continually inter-
cedes for His people’s security, assurance, and comfort. All 
of His people are carried on His High Priestly shoulders and 
are bound upon His High Priestly heart. May this be the 
pattern for us to follow, so that we too may have the needs of 
others bound upon our hearts and addressed in our prayers.

Dr. Joel R. Beeke is president and professor of Systematic Theology and Hom-
iletics at Puritan Reformed Theological Seminary, and a pastor of the Heritage 
Netherlands Reformed Congregation of Grand Rapids, Michigan. James W. 
Beeke is an elder in the Chiliwack, B.C. Heritage Reformed Congregation and 
an international educational consultant. This article is taken from Developing a 
Healthy Prayer Life: 31 Meditations on Communing with God, recently published 
by Reformation Heritage Books.

Pray Intercedingly
And Miriam and Aaron spake against Moses because of the Ethiopian woman 
whom he had married: for he had married an Ethiopian woman. And they 
said, Hath the LORD indeed spoken only by Moses? hath he not spoken also by 
us? And the LORD heard it....  And the cloud departed from off the tabernacle; 
and, behold, Miriam became leprous, white as snow: and Aaron looked upon 
Miriam, and, behold, she was leprous....  And Moses cried unto the Lord, say-
ing, Heal her now, O God, I beseech thee.					           — Numbers 12:1–2, 10, 13
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Christian Education /Family Guidance

Think of a farmer in biblical times preparing the soil and 
sowing his seed after spring rains. This was hard work, and 
the seed all seemed to disappear. But give it time. Imagine 
now the same farmer in the fall, viewing his rich harvest. 
With what pleasure he sees the fruit of all his hard work 
now stored in his barn. 

What would you think of a farmer who tries to harvest 
his crops the same day that he sows the seed? Or the farmer 
who digs up his seed a week later to see if it is sprouting? Or 
the farmer who cannot sleep at night from worry because he 
does not see harvestable crops one month after sowing his 
seed? How foolish such behavior would be!

As parents and teachers, we can also be foolish. We can 
become discouraged if we do not see immediate fruits upon 
sowing the seed of God’s Word. We can also dig deep in our 
children’s or students’ lives to see if the seed is sprouting. We 
can also doubt and become anxious if we do not see immedi-
ate mature fruits in the lives of our children and students.

Is it wrong then to be concerned if I do not see saving 
fruits in the lives of my children? Is it wrong to plead that 
God would convert my students if I only see sinful and 
worldly words and actions in their lives? Of course not. We 
must be concerned about these most important matters. We 
must pray and work, however, in a way that permits God to be 
God in our lives and keeps us in the position of His servants. 
We have a natural tendency to reverse these roles. We like 
to see the fruits at the time, in the way, and according to the 
measure that we want. When this does not happen, we can 
grow doubtful, discouraged, and despairing. We start to think 
that all our efforts as a parent or teacher have been worthless. 

A mother with young children thinks, “What’s the use? 
I talk to my children about how God wants us to be kind to 
each other. I teach them that selfishness is sin. I discipline 
them when they grab something from their brother or sister 
and refuse to share. I discipline so much that sometimes I 
think that all I do is discipline! But nothing helps. My chil-
dren still are just as selfish. Sometimes I get so discouraged. 
My every effort seems so fruitless!”

A high school teacher reasons, “Why continue? I speak 
with my students about God’s law and the consequences of 
going our own way and breaking God’s commandments. I 
teach them about the great value of being brought up under 
the truths of God’s Word. I discipline them when they speak 
or act in ways that clearly contradict the Bible. But nothing 

helps. If anything I think they glorify the lust of the f lesh, 
lust of the eye, and pride of life even more than before and 
they despise their religious ‘birthright.’ They want to be 
more like the world and do not value a Christian lifestyle. 
Sometimes I get so discouraged. Why bother?”

Such thinking confuses roles. Who is God and who 
is the servant? Think it through with me. Why are they 
becoming so discouraged? Is it not because they think that 
they should be able to produce certain changes and behaviors 
in the lives of their children and students — that they know 
when these changes should happen and how they should 
present themselves? So when they realize that they cannot 
change the hearts of their children and students, and that 
change is not happening when and how they think it should, 
they become discouraged. But are the resulting changes and 
fruits God’s work? Has not He promised that He will bless 
His Word, that it shall not return unto Him void, but that 
it will prosper (Isa. 55:10–11)? Paul and Apollos can only 
plant; it is God alone who can give the increase (1 Cor. 3:6).

The consequence of this thinking is that it often discour-
ages parents and teachers from diligently doing that which is 
their duty to do: to sow the seed, to teach and to live God’s 
Word by example.

Allow the loving rebuke and wonderful promise con-
tained in this text to instruct you. You are called to “cast 
thy bread upon the waters.” By God’s grace, pray, teach, 
and live God’s Word as faithfully as you can. This is your 
responsibility. But let God be God. Trust that He will cause 
it to take root, grow, and bring forth fruit — but, perhaps 
not for many days. It will happen, but in God’s time and in 
God’s way. This is His promise. What a burden of anxiety 
can roll from our shoulders when we understand what is our 
responsibility and what is God’s promise! God does not hold 
us responsible to convert our children. That is His work.

One day, you will also look back in amazement at the 
harvest safely gathered in the heavenly barns, despite how 
poorly you have “cast the bread upon the waters.” Then you 
will see how richly God fulfilled His promise in this verse, 
“and thou shalt find it after many days.” There is no “maybe” 
in these words: “Thou shalt find it.”

Are you a harvesting parent, a gleaning teacher?

James W. Beeke is an elder in the Chiliwack, B.C. Heritage Reformed Congre-
gation and an international educational consultant.

parent & teacherHarvestingthe

James W. Beeke •Cast thy bread upon the waters: for thou shalt find it after many days. — Ecclesiastes 11:1
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How Should Christians  
Engage the Public Square?  (1)
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Contemporary Issues  > Dr. Bruce Winter (interviewed by Peter Hastie)

Bruce, it ’s not unusual to find some Christians with a 
very cynical view towards government in particular and 
non-Christian society in general. How should Christians 
think about the world of human society?
Christians must begin with the proposition that every aspect 
of human society is part of God’s world. God cares deeply for 
the world in which we find ourselves. We learn from the doc-
trine of providence that He upholds the universe and sustains 
it moment by moment. Jesus tells us that God causes the rain 
to fall on the just and the unjust alike. In other words, the 
whole world belongs to God and He has mercy on believers 
and unbelievers alike. Although He shows saving grace to 
those who belong to the living church, He extends common 
grace to everyone. This means that God is interested in all of 
human society and He constantly shows His love and kind-
ness to people everywhere. The Bible makes it clear that He 
cares for every nation under heaven.

How important should Christians consider their relat ion-
ship to the wider society in which they live?
Christians must be vitally interested in their relationship to 
the wider society in which they live. This is one of the major 
points that the Apostle Peter makes in his first letter. After 
he warns believers about the danger of allowing f leshly lusts 
to wage war against their souls (1 Peter 2:11), he immediately 
turns to the important subject of how Christians must relate 
to the non-Christian community in which they live. He 
reminds them that their first duty is to be engaged in good 
deeds towards their neighbors (2:12). This is how they glorify 
God. In other words, Christians must be concerned about 
how their witness impacts the public square.

Christians often forget that God cares for the welfare of 
the city. We discover this principle in the book of Jeremiah 
where the prophet tells the exiled Jews to pray for the city of 
Babylon. He also tells them to do good in their new commu-
nity (Jer. 29:7). The same principle applies in the New Testa-
ment. The Apostle Peter reminds believers that they need to 
respect governing authorities and those who are responsible 
for other institutions. He says it is God’s will that by doing 
right they silence the ignorance of foolish men (1 Peter 2:15).

Likewise, in Romans 13, the Apostle Paul issues a call to 
Christians to respect the governing authorities and he com-
mands them as individuals to do good to others. He says, 
“Owe no man any thing, but to love one another: for he that 
loveth another hath fulfilled the law” (13:8). I think it is quite 
clear from both the Old and New Testaments that Christians 
cannot adopt an uninterested approach to their societies. They 
must be concerned for the world beyond the church.

There seems to have been some debate in the early 
church about how Christ ians should interact with non-
Christ ian society. What were some of the more promi-
nent views on this subject within the early church?
One important point of view is represented in the Epistle to 
Diognetus which comes from the second century. The writer 
says that Christians “inhabit Greek as well as barbarian cit-
ies...following the customs of the natives in respect to cloth-
ing, food, and the rest of their ordinary conduct, displaying 
to us their wonderful and confessedly striking method of 
life.... They obey the prescribed laws, and at the same time 
surpass those laws by their lives. As citizens, they share in all 
things with others, and yet endure all things as if foreigners.” 
He goes on to say that while Christians find themselves in 
the f lesh, they do not live according to the f lesh, which is a 
clear ref lection of the views that the Apostle Peter expresses 
in chapter two of his first letter. While Christians are in 
the world, they are not of it. This may seem to be a paradox 
in some ways, but we should not understand it as though 
Christians are meant to withdraw from the world altogether.

Given that cit izens in the Roman world were expected 
to worship the gods, and be taught paganism in their 
schools, was Tertullian right to say in his Apology, 
“Nothing could be more alien to us than the state”?
Tertullian was a very great apologist, but, at that particular 
point, he wasn’t ref lecting Paul’s views about government in 
Romans 13. The Apostle Paul tells us that every person is to 
be in subjection to “the higher powers. For there is no power 
but of God: the powers that be are ordained of God. Who-
soever therefore resisteth the power, resisteth the ordinance 
of God” (13:1–2). Nevertheless, we can also see that Paul did 



establish some boundaries with respect to idol worship. In  
1 Corinthians 10, for example, he forbids them to participate 
in communal meals in idol temples. So we see that certain 
clear limits were established that governed how Christians 
should participate in this world.

Further, the ruling of Gallio, the proconsul of Achaia, 
which identified Christianity with Judaism, made it a lot eas-
ier for Christians to cope with idolatry (Acts 18:12, 14–17). 
Jews were given certain exemptions under Roman law from 
participating in pagan idolatry. During this particular period, 
at least, Christians enjoyed a certain measure of exemption 
from Roman rites.

Nevertheless, were there some “no-go” zones for 
Christ ians in Roman society? For instance, given that 
pagan worship penetrated so many levels of society, 
could Christ ians actually work in the government or 
fight in the army? If Christ ians are meant to flee 
idolatry, how could they work in these areas?
The answer of the New Testament is that while it might have 
been difficult to have served in some of these areas, it was 
certainly not impossible. For example, a man called Erastus 
was in charge of the administration of the city of Corinth. Paul 
tells us that he was a Christian. It is estimated that the city of 
Corinth had a population of around 100,000 people. Erastus 
had obviously allowed his name to go forward for this position 
and had been elected to public office. We have a significant 
inscription from the period that records the benefaction he 
gave upon receiving public office. We know he was responsible 
for a whole year for the running of the city. He sends his greet-
ings in Romans 16 to the Christians in Rome. This instance 
of a Christian standing for public office demonstrates that it 
was possible, in Paul’s eyes, at least, for Christians to stand for 
an important political role in the first century. I imagine that 
this opportunity existed for Erastus to serve his community 
because, under Gallio’s ruling, he would have been exempted 
from having to be involved in any pagan activities. Nor should 
we forget that Erastus is someone whom Paul commends.

Do we have any idea from documents in the first cen-
tury, like social registers, which social class Christians 
tended to come from? Some scholars have suggested 
that Christianity sprang mainly from the lower classes.
Yes, but that’s incorrect. The view that Christianity was a 
lower class movement arose from a German professor of New 
Testament in Berlin. He proposed that idea when he joined 
the German Workers Party. He formed his view on a selec-
tive reading of the New Testament.

Interestingly, Professor Edwin Judge, a prominent ancient 
historian from Macquarie University, has performed a valu-
able service by showing that a large number of Roman names 
in the New Testament indicate that many of these people had 
significant status. For example, a man by the name of Gaius is 
the host to all of the church in Corinth and entertains them in 
his home. We have enough Roman names recorded in Paul’s 
letter to remind us that while Paul said, “not many wise men 

after the f lesh, not many mighty, not many noble, are called,” 
he did not say, “not any.” There were obviously Christians of 
significant status and great wealth in the early church. We 
meet people like Phoebe, who was a patron of many and sup-
ported Paul in his ministry. Again, we meet wealthy people 
involved in business like Lydia from the city of Thyatira (Acts 
16). In other words, the church is made up of people from a 
number of different social strata. Therefore, it is incorrect to 
say that Christianity was a lower class movement.

How are we meant to understand some of the strong 
statements by church fathers like Clement of Alexandria 
in favor of disengagement from Roman society with other 
statements in the Bible that talk about seeking the 
welfare of the city and honoring the Emperor?
We need to remember that the early church fathers were 
engaged in a substantial polemic against forces that were very 
hostile to Christianity. Given the intensity of persecution, it 
is not surprising that many of these Christian writers dwelt 
on the more alarming aspects of pagan Roman culture. This 
is perfectly understandable. However, when you have your 
back to the wall, it is sometimes difficult to maintain a com-
pletely balanced approach. We find our needed balance in the 
writing of the apostles who are inspired by the Holy Spirit.

One aspect of a Christian’s responsibility to the wider 
society which is stressed by the apostles is the need for believ-
ers to be benefactors in the context in which they find them-
selves. The apostles do not call for disengagement of the 
church from their society. For instance, the Apostle Peter tells 
Christians that when they are being publically discredited, 
they are nevertheless to do good in the public domain. He says 
that it is “with well-doing ye may put to silence the ignorance 
of foolish men” (1 Peter 2:15). He reminds them that if they 
are publicly declared benefactors, that is, that they are helpful 
and noble persons, this will in many ways enhance the stand-
ing of the Christian movement. I think it’s quite clear that the 
apostles, at least, were not in favor of encouraging Christians 
from disengaging from their communities.

You have used the term “benefactor” on a number of 
occasions. Was it a specif ic term that was used in the 
ancient world to describe someone who had reached a 
certain status in the community?
Yes, it was. They were given the title “good and noble.” This 
title was given to someone who had actually given something 
to his community. Usually, this was in the form of money to 
erect buildings or enhancing public parts of the city.

I had a friend in the United States who took this idea of 
benefaction seriously. When he was constructing an enor-
mous building in his city, he gave half the land it occupied to 
the local authorities and the city honored him for his generos-
ity. The city was impressed that a Christian man should forgo 
the money that he could have secured if he had put the land 
up for sale. I think the principle of benefaction still holds 
today. If a Christian is generous towards his community, it 
speaks powerfully to non-Christians.
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Is the idea of seeking the welfare of the city one 
that has a very long pedigree?
Yes, it has. It certainly goes back before the time of Jeremiah. 
We see the principle at work in the life of Joseph. In Joseph 
we discover that God really cares for the nations of the earth 
and that He provides for their basic needs. As you know, God 
raised Joseph to a position of great power and he took decisive 
action which prevented widespread famine in the ancient 
world and the economic ruin of Egypt. We have another 
example in the book of Daniel. There we see that God called 
Daniel to a position of high office within a pagan empire so 
that he could further the welfare of that nation as well as the 
welfare of God’s own people.

Was Daniel compromised in any way by this involvement?
I don’t think Daniel was compromised per se in accepting 
high office in the Babylonian empire. His prophecy makes 
clear that he drew certain parameters for himself, beyond 
which he would not go. For example, he was not prepared to 
compromise on the issue of emperor worship. Throughout 
his many years in office, he certainly helped the king and 
most definitely played an important role in God’s purposes 
for Israel.

Another prophet who reminds us that God is concerned 
for non-Christian cities is Jonah. We read in his prophecy 
that God says, “Should not I spare Nineveh, that great city, 
wherein are more than sixscore thousand persons that cannot 
discern between their right hand and their left hand; and also 
much cattle?” ( Jonah 4:11).

So when did the idea that believers should disengage 
from their societ ies first become popular?
It was probably from around the end of the first century AD 
when Christians experienced terrible persecution under the 
Roman emperor Domitian. Domitian forced Christians to 
worship him as a god as part of the imperial cult. This hadn’t 
happened during the reign of the Julio-Claudians in the 
first sixty to seventy years of the first century. During this 
period, the Roman Empire enjoyed a period of relative peace 
and the Christians were able to contribute to their societies 
and become actively engaged in seeking their welfare. By the 
time that the apostle Peter wrote his first letter, Christians 
were beginning to experience difficulties. Nevertheless, Peter 
never called upon them to withdraw from society.

The New Testament provides us with three perspectives 
on the state. First, in Romans 13 Paul seems to be speak-
ing to a situation where the pax Romana (the Roman Peace) 
prevailed. Second, in 1 Peter we sense that Christians are 
finding increasing problems in their relationship with the 
state. And finally, in the book of Revelation, the emperor 
seizes the throne of God and sets himself up in opposition. 
Christians have to gauge which position they find themselves 
in and act accordingly.

Are you saying that a Christ ian’s relat ionship with 
the state may not be the same in every society? For 

example, would someone living in Saudi Arabia have a 
different approach to resolving issues than somebody 
living in Australia under a secular government?
Yes. I think we would take a different approach to how we 
deal with the state depending on where we find ourselves. 
The differences may not be all that great but they will be 
determined by the degree of difficulty that we have in our 
dealings with the state. It is called a “refraction of ethics.” In 
favorable times, a Christian may be able to do more in society 
than in times of persecution.

Were there certain social convent ions in the ancient 
world of which Christ ians had to be aware?
Yes, there were a number. One of the most interesting was 
the patron/client relationship. Patrons were wealthy and 
powerful individuals who used their money to buy follow-
ers (who were called clients). Clients were basically “paid 
poodles.” The clients did the patron’s bidding. They were 
expected to be at his home in the morning when he came 
into the public area of his house. They gave him an official 
greeting and then followed him around wherever he went 
that day. They were his political agitators. They followed 
him even to the baths. The patrons were people who played a 
major role in the politics of the cities. Clients were expected 
to spend their whole life involved in furthering the desires 
of the patron. They didn’t do any real work as such. This is 
why Paul says in 2 Thessalonians that if Christian people 
are not willing to work (because they are clients) then they 
shouldn’t eat. Christians were meant to withdraw from this 
sort of relationship. The idea also comes out in 1 Thessalo-
nians where Paul tells Christians to get on with their own 
work and not be busy-bodies.

So Paul isn’t dealing with people who are unemployed 
when he says, “If any would not work, neither should 
he eat”?
No, he isn’t. Incidentally, Margaret Thatcher, the former 
British Prime Minister, made the great mistake of misquot-
ing this text at the General Assembly of the Presbyterian 
Church of Scotland. She said, “If a man doesn’t work, let 
him not eat.” She should have said that the actual translation 
from the Greek says, “If anyone is not willing to work, then 
he is not to eat, either” (2 Thess. 3:10). Paul is addressing a 
very different situation to someone who is unable to work 
because he is unemployed. Paul was only referring to people 
who had made a deliberate choice not to work. This is a 
very different situation from a person who is unable to work 
because of a business failure, or who suffers a disability, or 
needs further training to obtain a job.

Dr. Bruce Winter is the principal of Queensland Theological College at the Uni-
versity of Queensland in St. Lucia, Brisbane. He has held this position since 2006 
when he left Tyndale House, Cambridge, where he had served as warden since 
1987 and as director of the Institute for Early Christianity in the Graeco-Roman 
World. He is also a Fellow of St. Edmund’s College, University of Cambridge, 
and a visiting research fellow (2006–2011). This article is drawn from The Aus-
tralian Presbyterian.
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“Prayer, in the whole compass and extent of it, as comprising 
meditation, supplication, praise, and thanksgiving, is one of 
the most signal duties of religion.... It is not only an impor-
tant duty in religion, but...without it there neither is nor 
can be the exercise of any religion in the world.”1 So wrote 
John Owen (1616 –1683), who, like his Puritan brethren, 
saw that prayer is essential to the Christian life. Prayer must 
also be true, that is, acceptable to God and according to His 
will; for this, the believer needs the help of the Spirit. The 
Puritans were keen on showing that Spirit-less prayer is as 
good as “a little cold prattle and spiritless talk,” as Thomas 
Manton (1620 –1677) wrote.2 William Fenner (1600 –1640) 
concurred and described it as no better than “the lowing of 
oxen, or the grunting of hogs.”3 John Bunyan (1628–1688) 
said that prayer without the assistance of the Holy Spirit 
could not possibly be “according to the will of God.”4 On 
the other hand, the Puritans excelled in declaring the truth 
that those who have the indwelling Spirit will truly pray, as 
Matthew Henry (1662–1714) pointed out: “You may as soon 
find a living man without breath as a living saint without 
prayer.”5 “When the Spirit gets into the heart then there is 
prayer indeed, and not till then,” said Bunyan.6

The indwelling Spirit is the author of prayer in the 
soul of the believer. There simply cannot be true prayer —
heaven-bound prayer — without the Spirit’s help. And all 
true Christians, being indwelt by the Spirit, have the gift of 
true prayer and will seek to grow in the exercise of that gift. 
The Puritans based most of their writing upon the Spirit’s 
work in prayer upon the classic text, Romans 8:26 –27. 

Romans 8:26 declares that the Spirit “helpeth our infir-
mities.” Thus, the Spirit’s work of intercession is character-
ized as giving assistance and carrying the weight, both with 
and in one’s stead, as the word in the original suggests. Rob-
ert Traill (1642–1716) defined the word “helpeth” (Greek, 

sunantilambanomai) as the Spirit’s helping us “over-against 
us, as a powerful assistant to the weak, in carrying a heavy 
burden.”7 Manton showed the Spirit’s help is necessary, first, 
due to the economy of the Trinity, for in prayer we come 
to the Father through Christ our Mediator with the Spirit 
as our guide; second, due to the spirituality of all Christian 
duties, for “all the children of God are led by the Spirit of 
God, Rom. 8:14; as in their whole conversation, so espe-
cially in this act of prayer”; and third, due to our spiritual 
impotency, for, as Manton said, “We cannot speak of God 
without the Spirit, much less to God.”8

James Ussher (1581–1656) listed the many infirmities 
that comprise our need for the Spirit’s help in prayer: “Rov-
ing imaginations, inordinate affections, dullness of spirit, 
weakness of faith, coldness in feeling, faintness in asking, 
weariness in waiting, too much passion in our own matters, 
and too little compassion in other men’s miseries.”9 Man-
ton added “aff lictions, and the perturbations occasioned 
thereby, as fretting or fainting; or more generally any sinful 
infirmities, as ignorance, distrust, etc.”10

Although believers are regenerate, they still must deal 
with indwelling sin, which renders them to be of “little 
strength,” as Thomas Boston (1676 –1732) said, and “much 
bowed down with pressure.”11 Owen wrote of the blinding 
effect of sin: “Nature is so corrupted as not to understand its 
own depravation.... Nature is blind, and cannot see them; it 
is proud, and will not own them; stupid, and is senseless of 
them.” Although this blindness renders man hopeless, the 
Spirit’s work is exactly the remedy we need. Owen expressed 
this well: “It is the work of the Spirit of God alone to give 
us a due conviction of, a spiritual insight into, and a sense of 
the concernment of, these things.” He concluded, “Without 
a sense of these things, I must profess I understand not how 
any man can pray.”12

[The Spirit] writes our petitions in the heart, we offer them; he indites a good matter, we express it. That 
prayer which we are to believe will be accepted, is the work of the Holy Ghost; it is his voice, motion, 
operation, and so his prayer. Therefore, when we pray he is said to pray, and our groans are called his.

— David Clarkson

Rev. Johnny C. Serafini

MARCH 2011 The Banner of Sovereign Grace Truth 73

Experiential Christianity

The Puritans on the Help  
of the Holy Spirit in Prayer

 S
pecia





l
 T

heme




 Iss


u

e
 o

n
 P

rayer






 



The apostle Paul shows in Romans 8:26 that these infir-
mities leave us in need of the Spirit’s help in two particular 
aspects of prayer. The first is the matter or content of prayer 
or, as Paul says, “we know not what we should pray for.” The 
second, which will be considered next month, is the manner 
of prayer, or how we ought to pray: “We know not what we 
should pray for as we ought.”

The Spirit’s Help in the Matter or Content  
of Our Prayers 
“We know not what we should pray for” (Rom. 8:26). This 
ignorance extends to the words we should use, the petitions 
we should present, the petitions we should refrain from 
presenting — indeed, the thoughts we should think. Thus 
we need help, and divine help at that. The traditions of 
men and the wisdom of this world will never inform us suf-
ficiently. We need the Spirit to give us the mind of Christ 
(1 Cor. 2:14 –16). Traill wrote, “The voice of the Spirit is the 
best thing in our prayer; it is that God hears and regards.”13 
David Clarkson (1622–1686) described the Spirit’s help as 
simply this: “to pray in us, i.e., to make our prayers.” He con-
tinued, “He, as it were, writes our petitions in the heart, we 
offer them; he indites [composes] a good matter, we express 
it. That prayer which we are to believe will be accepted, is 
the work of the Holy Ghost; it is his voice, motion, opera-
tion, and so his prayer. Therefore, when we pray he is said 
to pray, and our groans are called his.”14

Our human condition renders us, Boston said, “apt, 
instead of bread, to ask a stone; instead of a fish, a scorpion; 
to pray for what would do us ill, and against what is for our 
good.”15 He elaborated that 1) we might pray against God’s 
mercy; 2) we might pray for that which could hurt us; 3) we 
might pray for that which would feed our sinful desires; 
4) we might not pray for what we truly need; 5) we might 
forget what we should pray for; and simply, 6) we might not 
pray according to God’s will. Boston concluded, “There is so 
much remains of corruption in the best of us, that it is hard 
even in our prayers to keep within the compass of what is 
agreeable to his will.”16 And in the same vein, he said, “We 
are so weak, that in God’s dispensations many times we take 
our friends for our foes, and call what is for our good, evil, as 
Jacob did when he said, ‘All these things are against me.’ ”17 
Therefore we need the Holy Spirit to inform our minds so 
that we will know what to pray for.

Informing Our Prayers with the Knowledge of God and Christ
Bunyan spoke of our ignorance of the “Object to whom we 
pray,” as well as the “Medium by, or through whom we pray,” 
and said, “None of these things know we, but by the help 
of the Spirit.”18 He referred, of course, to our ignorance of 
God the Father as the object of prayer, the One to whom 
we pray, and Christ as the medium of prayer, the One by 
whom or through whom we pray. The Spirit reveals both the 

Father and the Son to us, so that we pray to the true God. 
Bunyan explained, “Without the Spirit, man is so infirm, 
that he cannot with all other means whatsoever, be enabled 
to think one right saving thought of God, of Christ, or of 
his blessed things; and therefore he saith of the wicked, God 
is not in all their thoughts, Psalm 10:4.”19

Only with a right view of the One with whom we con-
verse in prayer will the heart be in the right frame for 
prayer. Owen wrote that the “Holy Spirit gives the soul 
of a believer a delight in God as the object of prayer” and 
explained, “without it ordinarily the duty is not accepted 
with God, and is a barren, burdensome task unto them by 
whom it is performed.”20

Boston wrote that a right view of God gives the soul 
“holy reverence” as well as “holy confidence” in prayer.21 
Regarding the Spirit’s work of instilling reverence in the 
heart, Boston said, “By this view he strikes us with holy 
dread and awe of the majesty of God, whereby is ban-
ished that lightness and vanity of heart, that makes such 
f launting in the prayers of some.”22 Although reverence is 
essential, faith or confidence in prayer is also necessary, 
for “without this there can be no acceptable prayer,” said 
Boston, alluding to Hebrews 11:6 and James 1:6. And, as 
all else needful in prayer, the Spirit supplies this. The Spirit 
“helps the soul to approach with confidence, and yet with 
reverence,” said Clarkson, “with filial fear, and yet with 
an emboldened faith; with zeal and importunity, and yet 
with humble submission; with lively hope, and yet with 
self denial.”23

Manton spoke of the Spirit helping us approach God 
in prayer with childlike reverence and confidence.24 He 
asserted, “Our familiarity with God must not mar our 
reverence, nor confidence and delight in him our humil-
ity.”25 The presence of this confidence in prayer is a proof 
of the Spirit’s help. It ref lects His “ability and willingness 
to help,” said Boston, “the Spirit exciting in us holy con-
fidence in God as Father.”26 And as Manton reminded us, 
“A great part of the life and comfort of prayer consisteth 
in coming to God as a reconciled father,”27 which is the 
Spirit’s work, as seen in passages like Romans 8:15 and 
Galatians 4:6. Richard Sibbes (1577–1635) said, “[The 
crying as a son] comes from the Spirit. If we be sons, then 
we have the Spirit, whereby we cry, Abba, Father. So, if we 
can go to God with a sweet familiarity, Father, have mercy 
upon me, forgive me;...this sweet boldness and familiarity, 
it comes from the spirit of liberty, and shews that we are 
sons, and not bastards.”28

There are many things that we need to be reminded of 
in prayer, but surely the most essential thing is the promises 
of God found in Scripture. Prayer is dependent upon the 
promises, for by them we are assured that our prayer will be 
accepted. The promises are so foundational to prayer that 
without them, “the sinner, pressed with a sense of need, 
has nothing to support him, and therefore cannot pray in 
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faith.”29 Owen stated that ignorance of the promises of God 
is one of the reasons why “men are so barren in their sup-
plications.”30 Thankfully, this is one of the chief ways in 
which the Spirit helps us in prayer.

The heart of all the promises is Christ our Mediator. If 
the Spirit did not give us a view of Christ, He would be, as 
Boston said, “a hidden beauty to us.”31 This help is to “point 
us to the only way of acceptance of our prayers.... He teaches 
us to pray as we ought, and so to pray in the name of Jesus 
Christ, depending on his merit and intercession.”32

Informing Our Prayers with the Knowledge of Our True Needs
John Flavel (1628–1691) wrote that the Spirit within believ-
ers is “teaching them what they should ask of God.”33 The 
Holy Spirit “shows them their need, what their wants are; 
he stirs them up to prayer, he supplies them with argu-
ments, puts words into their mouths,” as Gill said.34 The 
Spirit helps by “opening the eyes of the mind to discern 
the wants and needs we are compassed with,” wrote Bos-
ton.35 He helps us remember matters to be prayed for but 
not merely to be mentioned in prayer, for the Spirit also 
“impresses us with a sense of need,” said Boston, so that 
we also “pray feelingly, that the tongue does but express 
what the heart feels.”36 As a result, we become sincere in 
our prayers, importunate, and specific as to the requests, 
praises, and thanksgivings.37

We who address a holy God must remember our state 
of sin and lowliness. As Boston said, we easily “lose sight 
of our sinfulness,”38 but the Spirit helps us by revealing our 
hearts to us. The Spirit works to “fill us with low thoughts 
of ourselves before him,” said Boston, which “makes us see 
ourselves unworthy of the mercies, that either we have got, 
or desire to have.” Such a view of ourselves “fits us for the 
receipt of mercies of free grace; and the want of it makes 
sinners to be in their prayers, as if they came to buy of God, 
and not to beg, and so to be sent empty away.”39

The Spirit’s work to give us a right view of God, Christ, 
and ourselves is intertwined. Boston showed how a cor-
rect view of God and of oneself inevitably lead to sincere 
confession of sin, true thanksgiving for God’s mercies, 
and a high valuing of Christ.40 We need humility to see 
the preciousness of Christ (Ps. 69:32), and “the higher the 
Mediator is [valued], the more fit one is to pray.”41 The 
right view of ourselves is always related to the right view 
of God, as Manton reminded us: “Serious dealing with 
God in prayer is wrought in us by the Spirit, in whose 
light we see both God and ourselves, his majesty and our 
vileness, his purity and our sinfulness, his greatness and 
our nothingness.”42 William Gurnall (1616–1679) wrote 
that the Spirit “excites the saint’s fear, filling it with such 
a sense of God’s greatness, his nothingness and baseness, 
as makes him with awful thoughts reverence the divine 
majesty he speaks unto, and deliver every petition with a 
holy trembling upon his spirit.”43 
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Few Bible commentators are better known than Matthew 
Henry (1662–1714). The Commentary on the Whole Bible that 
bears Henry’s name continues to be reprinted, although 
Henry himself died after finishing Genesis through Acts, 
and the remainder was written by his friends drawing on his 
notes. The great evangelist George Whitefield (1714 –1770) 
repeatedly read through Henry’s commentary during his 
devotions and found it rich food for his soul. For all the fame 
of his commentaries, few people know that Henry also wrote 
a book on prayer that has been a bestseller for a century and 
a half.1 And though his commentaries are read today around 
the world, few people know much about Henry’s life.

Matthew Henry was an English Puritan born in 1662, 
the same year that Puritan ministers were ejected from the 
Church of England for refusing to conform to prescribed 
forms of worship. His father, Philip Henry, had already lost 
his pulpit in 1661. The period of the 1660s to the 1680s was 
a dark time of persecution for the Puritans. Though frail in 
health, Henry distinguished himself intellectually early in 
life, reading the Bible to himself when he was only three. He 
initially studied to be a lawyer, but the Lord had other plans 
for him. From age twenty-four to fifty, Henry served as pas-
tor of a church in Chester, having been privately ordained by 
Presbyterian ministers such as Richard Steele (1672–1729). 
The church began in private homes but over time grew to 
350 communicant members, with many more adherents. 
Henry spent eight hours a day in study, sometimes rising at 
four o’clock in the morning. In addition to serving his own 
church, he preached monthly in five nearby villages and to 
prisoners. Henry’s first wife died in childbirth, and three 
children from his second wife died in infancy. 

Henry began writing his Bible commentary at age forty-
two, drawing from the well of his years of expository preaching  
and research in Hebrew, Greek, Latin, and French. He spent 
the last two years of his life serving a prominent church in 
London. Henry died after falling from his horse, leaving the 
task of completing his commentary on the New Testament to 
thirteen of his ministerial friends.2

In 1710, Henry published A Method for Prayer with Scrip-
ture Expressions Proper to Be Used under Each Head.3 In 1712, 
he preached sermons that were published as Directions for 
Daily Communion with God.4 Those books reveal Henry’s 
passion for biblical spirituality, for it must have been dif-
ficult for a busy pastor and author of a massive Bible com-
mentary to find time to write about prayer as well. We will 
consider Henry’s directions on prayer from his second book, 
then move on to his method of praying the Scriptures.

Directions for Praying All Day 
Henry wrote in his diary, “I love prayer. It is that which 
buckles on all the Christian’s armour.”5 Since the Christian 
must wear God’s armor at all times, he must pray without 
ceasing. According to Henry, the access that Christians have 
to God in Christ gives them

1	“a companion ready in all their solitudes, so that they 
are never less alone than when alone. Do we need better 
society than fellowship with the Father?”

2“a counsellor ready in all their doubts,. . .a guide (Ps. 
73:24), who has promised to direct with his eye, to lead 
us in the way wherein we should go.”

3“a comforter ready in all their sorrows.. .[to] support 
sinking spirits, and be the strength of a fainting heart.”

4 “a supply ready in all their wants. They that have access 
to God have access to a full fountain, an inexhaustible 
treasure, a rich mine.”

5“a support ready under all their burdens. They have 
access to him as Adonai [my Lord], my stay and the 
strength of my heart (Ps. 73:26).”

6“a shelter ready in all their dangers, a city of refuge 
near at hand. The name of the Lord is a strong tower 
(Prov. 18:10).”

7“strength ready for all their performances in doing work, 
fighting work. He is their arm every morning (Isa. 33:2).”
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8“salvation insured by a sweet and undeceiving ear-
nest. . . . If he thus guides us by his counsel he will 
receive us to glory.”6

Since God has made Himself available to us so fully, we 
should go to Him throughout the day. Henry wrote, “David 
solemnly addressed himself to the duty of prayer three times 
a-day, as Daniel did; ‘Morning and evening, and at noon, 
will I pray, and cry aloud,’ Ps. 55:17. Nay, he doth not think 
that enough, but ‘seven times a day will I praise thee, Ps. 
119:164.”7 Accordingly, Henry wrote three discourses of 
directions for prayer: beginning the day with God, spending 
the day with God, and closing the day with God.

Directive One: Begin Every Day with God
David wrote in Psalm 5:3, “My voice shalt thou hear in the 
morning, O LORD; in the morning will I direct my prayer 
unto thee, and will look up.” Henry wrote, “It is our wisdom 
and duty to begin every day with God.” Much of his dis-
course is devoted to motivating us to pray. Henry reminded 
us that we can pray with assurance that “wherever God finds 
a praying heart, he will be found a prayer-hearing God.” If 
we pray to God as our Father through Christ the Mediator 
according to God’s will as revealed in the Bible, then we 
can know that He has heard us and will answer according 
to His kindness.8 God requires us to pray to remind us of 
His authority over us and His love and compassion toward 
us. We always have something to talk to God about. He is a 
dear friend, so it is a pleasure to know Him personally and 
to walk with Him intimately. He is also the Lord of us and 
everything that touches our lives. Shall a servant not talk to 
his Master? Shall a dependent not talk to his Provider? Shall 
one in danger not converse with his Defender?9

Let no obstacle hinder you from coming to God. Though 
God is in heaven, He will hear your cries, even from the 
depths (Ps. 130:1). Though God be fearsome, He grants 
believers the Spirit of adoption to have freedom to speak 
with Him (Rom. 8:15). Yes, God already knows what you 
need, but He requires your prayers for His glory and to fit 
you to receive mercy (Ezek. 36:37–38). Though you are busy 
with many things, only one thing is necessary: to walk with 
God in peace and love.10

In beginning a time of prayer, Henry advised directing 
prayers with “a fixedness of thought, and a close applica-
tion of mind,” like an archer shooting an arrow with a 
steady hand and an eye fixed on his target. The target of 
our prayers is always “God’s glory, and our own true hap-
piness,” which, Henry cheerfully reminded us, God has 
been pleased to “twist” together into one indivisible object 
in the covenant of grace, “so that in seeking his glory, we 
really and effectually seek our own true interests.” Just as 
a shooter aims with one eye while shutting the other, so in 
prayer we must “gather in our wandering thoughts.” When 
you pray, close your eye to the glory and praise of men 
(Matt. 6:2) and the glitter and honors of this world (Hos. 

7:14).11 In light of the first three petitions of the Lord’s 
Prayer, Henry wrote:

Let not self, carnal self, be the spring and centre of your 
prayers, but God; let the eye of the soul be fixed upon 
him as your highest end in all your applications to him; 
let this be the habitual disposition of your souls, to be to 
your God for a name and a praise; and let this be your 
design in all your desires, that God may be glorified, and 
by this let them all be directed, determined, sanctified, 
and, when need is, overruled.12

Just as a letter must be properly addressed to reach its 
intended recipient, so our prayers must be addressed to God. 
Henry wrote, “Give him his titles, as you do, when you 
direct to a person of honour.... Direct your prayer to him as 
the God of glory with whom is terrible majesty, and whose 
greatness is unsearchable.” Do not forget also that sweet 
name which Christ taught us to use in prayer, “Our Father 
who art in heaven.” Then take your letter and put it in the 
hand of “the Lord Jesus, the only Mediator between God 
and man...and he will deliver it with care and speed, and 
will make our service acceptable.”13

David testified in Psalm 5:3 that the morning hours are 
especially good for prayer. Likewise, Henry observed that 
the priests offered a sacrificial lamb and burned incense 
every morning (Ex. 29:39; 30:7), and singers thanked the 
Lord every morning (1 Chron. 23:30). He cited these exam-
ples to indicate that all Christians, who are spiritual priests 
in Christ, should offer spiritual sacrifices every morning 
to God. God, who is Alpha (Rev. 1:11), requires our first-
fruits; therefore, we should give Him the first part of our 
day. God deserves our best, not just leftovers of the day 
when we are tired and worn out.14 Henry wrote, “In the 
morning we are most free from company and business, and 
ordinarily have the best opportunity for solitude.”15 God 
gives us fresh mercies every morning, so we should give Him 
fresh thanksgivings and fresh meditations on His beauties. 
In the morning, as we prepare for the work of the day, let us 
commit it all to God.16 Begin every day with God.

Directive Two: Spend Every Day with God
David wrote, “On thee do I wait all the day” (Ps. 25:5). 
Henry said this waiting involves “a patient expectation” of 
God to come in mercy at His time, and “a constant atten-
dance” upon the Lord in the duties of personal worship. The 
saints need patient expectation, for they often wait through 
long, dark, stormy days for God to answer their prayers. But 
they wait in hope.17 Henry quoted Anglican priest and poet 
George Herbert (1593–1633):

Away despair! my gracious God doth hear;
  When winds and waves assault my keel,
He doth preserve it: he doth steer
  Ev’n when the boat seems most to reel.
Storms are the triumph of his art,
Well may he close his eyes, but not his heart.18
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The Christian’s attendance upon God throughout the 
day is captured in the phrase to wait upon the Lord. “To wait 
on God, is to live a life of desire towards him, delight in 
him, dependence on him, and devotedness to him,” Henry 
wrote. We should spend our days desiring God, like a beg-
gar constantly looking to his benefactor, hungering not only 
for His gifts but for the One who is the Bread of Life. We 
should live in delight of God, like a lover with his beloved. 
“Do we love to love God?” Henry asked. Constant depen-
dence is the attitude of a child towards his Father whom he 
trusts and on whom he casts all his cares. A life of devot-
edness is that of a servant towards his Master, “ready to 
observe his will, and to do his work, and in every thing to 
consult his honour and interest.” It is “to make the will of 
his precept the rule of our practice,” and “to make the will 
of his providence the rule of our patience.”19 Henry thus 
argued that to pray without ceasing is a disposition of the 
heart waiting upon the Lord all through the day.

We must wait on God every day, both in public wor-
ship on the Lord’s Day and in the work of our callings on 
weekdays. We must wait on Him in the days of prosperity 
when the world smiles on us and in the days of adversity 
when the world frowns on us. We must lean on Him in the 
days of youth and in the days of old age. We must wait on 
God all the day. 

Are you burdened with cares? Cast them on the Lord. 
Do you have responsibilities to fulfill? In your business do 
you know that God assigned you this “calling and employ-
ment” and requires that you work according to the precepts 
of His Word? God alone can bless your efforts, and the glory 
of God should be the ultimate goal of all your work. Are you 
tempted to follow another way? Shelter yourself under His 
grace. Are you suffering? Submit to His will, and trust the 
love behind His fatherly corrections. Is your mind caught up 
in hopes or fears about the future? Wait on God, who rules 
over life and death, good and evil.20 Henry’s writings show 
us that every minute of every day contains ample reasons to 
look to the Lord.

We put into practice this constant attendance upon God 
by exercising private prayer with God repeatedly. Henry 
called men to secret prayer lest their prayers prove to be 
temptations to spiritual pride and self-display. He wrote, 
“Shut the door lest the wind of hypocrisy blow in at it.”21

In addition, Henry calls us to family worship in which we 
train our household in godliness. Henry strongly advocated 
family devotions in Family Hymns (1694) and A Church in the 
House: Family Devotions (1704). He promoted such devotions, 
not to withdraw from the local church, but to strengthen the 
church by promoting godliness in the home. Henry practiced 
in his home what he preached. Every morning, he reviewed 
a portion of the previous Sunday’s sermon with his family 
and prayed with them. He catechized his children in the 
afternoon and taught the older children after the little ones 
went to bed.22 He considered family worship as a time for 

the whole family to come to God in prayer, seeking His 
blessing, thanking Him for His mercies, and bringing Him 
fractures in our relationships so He might heal them. Pray 
for your children to grow in wisdom and to “wait upon God 
for his grace to make the means of their education success-
ful,” Henry said. He reminded parents that prayer begets 
patience, saying, “If they are but slow, and do not come on 
as you could wish, yet wait on God to bring them forward, 
and to give them his grace in his own time; and while you 
are patiently waiting on him, that will encourage you to take 
pains [make diligent efforts] with them, and will likewise 
make you patient and gentle towards them.”23

When you go to work, Henry wrote, your job “calls for 
your constant attendance every day, and all the day.” But 
do not neglect God in your work. Work in the presence of 
God. Open the doors of your shop with the thought that you 
are on God’s appointed road of obedience and you depend 
on God to bless you in it. See every customer or client as a 
person sent by divine providence. Perform every transaction 
in justice as if God’s holy eye were upon you. Look to God 
for the skill to make an honest profit by honest diligence.24 

If you take a book into your hands, be it “God’s book, or 
any other useful good book,” rely on God to make it profit-
able to you. Do not waste time reading unprofitable books. 
When you read, do so not out of vain curiosity but with love 
for God’s kingdom, compassion for human beings, and the 
intent to turn what you learn into prayers and praises. When 
you sit down for lunch, remember that the Creator gave us 
the right to eat of His created provisions, but we must eat 
and drink for the glory of God. When you visit friends, 
be thankful to God that you have friends — and clothing, 
houses, and furniture to enjoy with them. If you go on a trip, 
put yourselves under God’s protection. “See how much you 
are indebted to the goodness of his providence for all the 
comforts and conveniences you are surrounded with in your 
travels,” said Henry.25

Wherever you go, whatever you do each day, search for 
abundant reasons for prayer and praise, Henry said. As 
James wrote, if you are sad, then pray to God; if you are 
happy, then sing praises to God (James 5:13). That covers 
all of life.

Directive Three: Close Every Day with God
David declared, “I will both lay me down in peace, and 
sleep: for thou, Lord, only makest me dwell in safety” (Ps. 
4:8). Henry said we may end our days in contentment if we 
have the Lord as our God. He wrote, “Let this still every 
storm, command and create a calm in thy soul. Having God 
to be our God in covenant, we have enough; we have all. 
And though the gracious soul still desires more of God, it 
never desires more than God; in him it reposeth itself with 
a perfect complacency; in him it is at home, it is at rest.”26

Henry advised us to lie down with thanksgiving to God 
when we go to bed at night. We should review His mercies 
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and deliverances at the end of each day. “Every bite we eat, 
and every drop we drink, is mercy; every step we take, and 
every breath we draw, mercy.” We should be thankful for 
nighttime as God’s provision for our rest, for a place to lay 
our heads, and for the health of body and peace of mind 
which allows us to sleep.27

Bedtime also offers an opportunity to ref lect upon both 
our mortality and our Christian hope. Henry encouraged 
us to think that just as we retire from work for a time when 
we go to bed, so we shall retire for a time in death until the 
day of resurrection. Just as we take off our clothes at night, 
so we will put off this body until we receive a new one the 
morning of Christ’s return. Just as we lie down in our beds 
to rest, so we will lie down in death to rest in Christ’s pres-
ence where no nightmares can trouble us.28 Henry’s focus 
on death was not unhealthy morbidity but a realistic con-
sideration in a fallen world where many people die each day 
with or without the Christian hope that extends beyond this 
life to eternal glory.

As the light of eternity breaks upon us even after the 
sun has set, we should ref lect upon our sins with repentant 
hearts, remembering our corrupt natures and examining our 
conscience for particular transgressions of the law. Henry 
taught us continually to plead for repentance with godly sor-
row, making fresh application of the blood of Christ to our 
souls for forgiveness and drawing near to the throne of grace 
for peace and pardon each night. Let us commit our bodies 
to the care of God’s angels, and our souls to the inf luence 
of His Holy Spirit who works mysteriously in the night (Job 
33:15–16; Pss. 17:3; 16:7). Then we may lie down in peace, 
resting upon the intercession of Christ to grant us peace with 
God and forgiving our fellow men all their offenses against 
us, so that our hearts may be at peace with God and man.29

Henry suggested we might fall asleep with thoughts 
such as these: 

To thy glory, O God, I now go to sleep. Whether we eat 
or drink, yea, or sleep, for this is included in whatever we 
do,— we must do it to the glory of God.. . . To thy grace, 
O God, and to the word of thy grace I now commend 
myself. It is good to fall asleep, with a fresh surrender 
of our whole selves, body, soul, and spirit, to God; now, 
‘return to God as thy rest, O my soul; for he has dealt 
bountifully with thee.’. . .  O that when I awake I may 
be still with God; that the parenthesis of sleep, though 
long, may not break off the thread of my communion 
with God, but that as soon as I awake I may resume it!30

So it was that Henry directed the Christian to the won-
derful experience of walking with God in prayer. From 
morning, throughout the day, and until our eyes close at 
night, we are invited to enjoy the access to God granted to 
us in Jesus Christ. Ephesians 2:18 says, “For through him 
[Christ Jesus] we both have access by one Spirit unto the 
Father.” Henry wrote, “Prayer is our approach to God and 

we have access in it. We may come boldly...to speak all our 
mind. We may come with freedom.... We have access to his 
ear, ’tis always open to the voice of our supplications. We 
have access in all places, at all times.” We need not wait until 
heaven to enjoy God. “What’s heaven but an everlasting 
access to God, and present access is a pledge of it,” Henry 
said.31 “This life of communion with God, and constant 
attendance upon him, is a heaven upon earth.”32
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The debate on exclusive Psalmody, however, is not nec-
essarily a debate on the scriptural orthodoxy of various 
traditional hymns and modern choruses used outside of 
public worship. There are many traditional hymns and 
modern choruses that remain faithful to various texts of 
Scripture. The debate on exclusive Psalmody is neither 
necessarily a debate pitting traditional hymns (old songs) 
against modern choruses (new songs). Not all traditional 
hymns are scripturally orthodox and not all modern cho-
ruses are unbiblical. The call for exclusive Psalmody, like 
related controversies on the nature of preaching and the 
administration of the sacraments, is about how Scripture 
should be used in the public gathering of the saints.

The point of exclusive Psalmody is not to disparage the 
great hymns of faith, many of which have become historic 
anthems of the church, nor deny the sincere passion and 
contribution of a rising new generation of contemporary 
songwriters and worship leaders. An embrace of the Psal-
ter does not deny the edifying value of uninspired com-
positions outside of public worship. The main contention 
of exclusive Psalmody is not that Psalms themselves are 
inherently more biblical than other passages of Scripture 
(for all Scripture is God-breathed) but, unlike other pas-
sages of Scripture, are specifically given to the church for 
public worship. The Psalms are composed for the corpo-
rate gathering of the saints throughout all ages.

The commitment to exclusive Psalmody is not a new 
development in the life of the church. It is a historic position 
and practice promoted by Christ and the apostles, adopted by 
the early church, recommended by many of the early church 
fathers including Augustine and Chrysostom, heralded by 
Calvin and the Reformers, authorized by the church order 
at the Synod of Dordt, and championed by Dutch Reformed 
secessionist fathers in the Afscheiding (Separation) of 1834.

A distinguishing hallmark of a faithful church is not 
only the commitment to the inerrancy of Scripture, but to 

how Scripture is to be used in public worship. The early 
church was characterized by its embrace of the Psalms 
in public worship. Christ Himself, at the institution of 
the Lord’s Supper, sang the second part of the Hallel 
Psalms (Psalm 115–118)—described as a hymn in Mat-
thew 26:30—as He celebrated the Passover with His dis-
ciples. The New Testament church, as exhorted by the 
Apostle Paul in Ephesians 5:19 and Colossians 3:16, gath-
ered regularly to sing psalms, hymns, and spiritual songs, 
all Greek references to various Old Testament Psalms.

Church historians point not only to the commitment 
of the early church and early church fathers to Psalmody, 
but to the fact that no evidence exists of the early church 
employing uninspired hymns or songs in the public gath-
ering of the saints.

Presbyterian commentator G. I. Williamson, in a paper 
entitled “The Singing of Psalms in the Worship of God,” 
remarks: “It is a noteworthy fact there are no psalms, hymns 
or spiritual songs (other than those recorded in Scripture) 
preserved from the Apostolic and post-Apostolic period 
of church history. Nor is there any evidence whatever that 
such were at that time in use.” At the Synod of Laodicea 
in 343, the maturing church forbade the “singing of unin-
spired hymns in the congregation.”

John Calvin, writing in the preface the Genevan Psalter 
of 1565, cites the church fathers Augustine and Chrysostom 
in support of the use of Psalms. “That which St. Augustine 
has said is true, that no one is able to sing things worthy of 
God except that which he has received from Him. There-
fore, when we have looked thoroughly, and searched here 
and there, we shall not find better songs nor more fitting 
for the purpose, than the Psalms of David, which the Holy 
Spirit spoke and made through him. And moreover, when 
we sing them, we are certain that God puts in our mouths 
these, as if He Himself were singing in us to exalt His glory. 
Wherefore Chrysostom exhorts, as well as the men, the 

Psalmody
throughout the Ages
Although the historic and contemporary church has been blessed 
with a rich array of traditional hymns and growing repertoire of 
modern choruses, the corporate embrace and singing of Psalms has 
always remained a hallmark of faithful public worship. In an age when 
fewer churches across North America remain committed to exclusive 
Psalmody, younger members of Psalm singing churches may wonder 
if a denominational commitment to the Psalter remains doctrinally 
valid, especially as a new generation of songwriters and worship 
leaders — many who may embrace various elements of Reformed 
doctrine and practice — becomes particularly appealing.
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women and the little children to accustom themselves to 
singing them, in order that this may be a sort of meditation 
to associate themselves with the company of the angels.” 
Although the hold of Psalmody on the early church was 
weakened with later heretical movements and almost lost 
with the corruption and abuse of the church in the Middle 
Ages, the rich legacy of the Psalms was recovered with the 
spiritual awakening of the sixteenth century.

The call for and return to scriptural orthodoxy dur-
ing the Reformation was accompanied with a call for and 
return to the use of the Psalms in public worship. As a 
leading Reformer, Calvin stressed the sufficiency of the 
Psalms in the assembly of the saints, first proposing the 
introduction of the singing of Psalms by the whole con-
gregation in Geneva in 1537. Following Calvin’s exile from 
Geneva in 1538, the Reformer, working with Clement 
Marot, Theodore Beza, and Louis Bourgeois, ensured the 
restoration to exclusive Psalmody of the f ledging French 
Reformed churches through the composition of the Gene-
van Psalter in 1543.

On Dutch soil, the principles of the Reformation, 
although having become firmly entrenched in the sev-
enteenth century, were challenged by the errors of 
Arminianism. The introduction of uninspired hymns 
was connected to the theological drift of the Reformed 
churches. The defenders of biblical orthodoxy guarded 
the Psalmody. The majority of delegates at the Synod of 
Dordt in 1618 and 1619 remained as committed to the 
use of Psalms in public worship as Calvin, reiterating 
earlier decisions of the Dutch Reformed churches in 
1578, 1581, and 1586.

The historic assembly confirmed Petrus Dathenus’s 
1566 Dutch translation of the Genevan Psalter, noting in 
Article 69 of the church order: “In the churches only the 
150 Psalms of David, the Ten Commandments, the Lord’s 
Prayer, the Twelve Articles of Faith, the Song of Mary, 
that of Zacharias, and that of Simeon shall be sung...all 
other hymns are to be excluded from the Churches, and 
in those places where some have already been introduced, 
they are to be removed by the most suitable means.” The 
clear intent of the synod divines was a commitment to the 
Psalms in public worship.

But again, resolve for and devotion to exclusive Psalmody 
in the Dutch churches began to waver. Dathenus’s Psalter 
was published with an appendix of hymns in 1789; the pro-
vincial synod of North Holland proposed the adoption of 
hymns in a new songbook in 1796, and, by 1807, hymns were 
included in the official songbook of the Dutch churches. 
The commitment to Psalmody was at risk.

Responding to the spiritual apathy and growing apos-
tasy of the Dutch State Church, Psalm singing was once 
again reaffirmed with Hendrick de Cock’s declaration of 
separation and return in the Secession of 1834. The call 
for and return to scriptural orthodoxy was accompanied 

with an appeal to return to the Psalms of David. Many of 
the secessionist fathers were ardent defenders of exclusive 
Psalmody. De Cock, calling for the restoration of the 
Dutch State Church, wrote: “We see as well that in the 
best of times, in the purest churches, hymns are never 
found nor tolerated...where Reformation has broken out 
in its purest form, hymns are completely done away with.”

Other leading secessionist fathers, including Antonie 
Brummelkamp and Hendrick Scholte, also objected to 
the introduction of hymns, remaining committed to the 
historic Psalms of Dathenus. This commitment to exclu-
sive Psalmody was promoted and maintained by the Dutch 
Reformed secessionist fathers throughout the nineteenth 
century in the Netherlands and on to our immigrant grand-
parents as they established a spiritual and denominational 
foundation in a North American context — a commitment 
that has stood the test of Scripture and ages of time.

Holding to the Psalms in the public gathering of God’s 
people has proven to be the safest course in every gen-
eration, not only for the saints of old, but in the ongoing 
reformation of the church today. Whether motivated by 
the spirit of sentimental custom and established tradition 
or the desire for change and contemporary relevance, the 
principles of worship at the altar of praise must continually 
be subjected to the mandate of God’s Word.

The instruction of Scripture, the historic record of the 
early church and early church fathers, the position of Cal-
vin and the Reformers, the testimony of the Synod of 
Dordt, and the convictions of the Dutch Reformed seces-
sionist fathers are clear — the public worship service should 
be reserved for the Psalms of praise.

Michael Zwiep is a member of the Free Reformed Church in Vineland, Ontario. 
This article is reprinted with permission from The Youth Messenger.
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The Christ of the Empty Tomb
James Montgomery Boice
Every year, James Boice wanted to preach to his 
congregation, in a fresh and relevant way, the impact 
of the discovery of the empty tomb. He made it his 
goal to surprise and excite his hearers each year they 
heard him preach about it. His sermons on this topic 
form the basis of this book—one that will revive your 

own excitement for the significance of Jesus’ victorious resurrection 
from the dead.		            (PB, P&R, 208 pgs.) $11.99 | $9.00

Fruitful Lessons on the Passion of Christ
Myles Coverdale
The burden of our own sin finds its cure in the blood  
of Jesus Christ. While the redemption wrought by 
Christ is the great treasure, in His passion we also find a 
holy pattern of how we are to humbly die to our sin and 
vice. With the eye of faith, Coverdale entreats readers 
to consider the glorious truths contained in the suffer-

ing of our Savior.       (HC, Fields Publishing, 421 pgs.) $25.00 | $18.50

This is My Body: The Presence of Christ in Refor-
mation Thought — Thomas J. Davis
For the sixteenth-century Reformers, the theology 
behind the Lord’s Supper was not merely ritualistic. 
It was about who God is, what He has done, how 
He operates, and how He saves sinners. In our day, 
even among Reformed churches, this sacrament often 
no longer takes a serious tone. Davis offers a solid 

exposition on the Reformed teaching of the Lord’s Supper; from 
history to exegesis to application, this book reclaims a right thinking 
of Communion. 		          (PB, Baker, 203 pgs.) $26.00 | $19.50

Outrageous Mercy: Rediscovering the Radical 
Nature of the Cross — William P. Farley
Everything Christians really need to know about life 
is learned at the cross. The cross teaches us about life, 
death, God, humanity, eternity, and a host of other 
issues; it is here we are able to distill the essential Chris-
tian message out of nonessential theological convictions. 
Farley explores those important truths that the cross 

communicates to people.	            (PB, P&R, 188 pgs.) $12.99 | $9.00

The New Answers Book 3 — Ken Ham (ed.)
In recent years, prominent secularists have used an 
“evolving” of tactics to respond to arguments from 
creationist scholars and researchers. This third book 
in the Answers series addresses such issues as global 
warming, cloning and stem cell research, and Noah’s 
Ark. Ham has proven himself to be an able apologist 
in defense of the Christian view of Scripture, and this 

book demonstrates the breadth of his understanding. 
(PB, Masters, 381 pgs.) $15.00 | $11.25

Francis Schaeffer: A Mind and Heart for God
Bruce A. Little (ed.)
Schaeffer is perhaps one of the most well-known 
Christian philosophers of the twentieth century. His 
life and work continue to offer an immense amount 
of influence and relevance in our day. This book was 
formed from a collection of the best presentations 

Book Talk
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Jonathan Edwards’s Apologetic for the Great 
Awakening — Robert Davis Smart
In the 1740s Jonathan Edwards emerged as 
the New Light proponent of the claim that 
the Great Awakening was, in the main, a true 
work of the Spirit of God. Conversely, Charles 
Chauncy led the Old Lights in opposition by 
offering criticisms of the Awakening. In this 
book, Robert Davis Smart examines Edwards’s 
defense of the revival with particular attention 
to Chauncy’s criticisms, which have often been 

acknowledged but not previously subjected to thorough analysis. 
He sets forth historical and contextual factors that shaped Edwards 
and his generation, shows how Edwards emerged as a leader of 
the revival from its early days, and offers an updated survey of the 
modern attempts to interpret the Awakening theologically, socio-
logically, and historically. Here is a detailed treatment of the con-
trasting perspectives of Edwards and Chauncy, an extensive analysis 
of their major works regarding the revival, an able assessment of the 
essential issues raised by the debate, and an evaluation of significant 
contributions of these men. 

“Robert Davis Smart provides us with a thorough, impressive, and 
theologically informed account of one of the great debates in Ameri-
can history. His work will be the point of departure for future discus-
sions of the topic.” — George Marsden

(368 pages, HC) $30.00 | $24.00

Introduction to Reformed Scholasticism
Willem van Asselt
This work supplies a long-standing need in the 
field of early modern studies by providing a 
basic introduction to Reformed Scholasticism. 
Although technical studies abound and inter-
est in the subject continues to rise, until the 
appearance of this work by Willem van Asselt 
and his colleagues, students of history have 
lacked a concise guide to help them navigate 
the difficult waters of Reformed Scholasticism. 

This book carefully defines the phenomena of scholasticism and 
orthodoxy, concisely surveys the era, notes the most significant 
thinkers together with the various trajectories of thought, and refer-
ences the relevant secondary scholarship. In short, this Introduction 
to Reformed Scholasticism surveys the topic and provides a guide for 
further study in early modern Reformed thought.

“Willem van Asselt is one of the foremost scholars in the recent stud-
ies of the nature of Reformed Orthodoxy and Scholasticism, and its 
relationship, theologically, philosophically, and pedagogically, with 
late medieval thought. The field is highly technical and somewhat 
daunting to students; but here Dr. van Asselt and his colleagues have 
distilled their vast learning into a book which will be a sure guide to 
the field. I cannot think of a better introduction to the study of this 
significant, though often neglected and misunderstood, chapter in the 
development of Christian thought.” — Carl R. Trueman

(272 pages, PB) $25.00 | $19.00



from the first conference dedicated to his writings. One cannot read 
these addresses without profound respect and admiration for his 
continuing legacy. 	           (PB, P&R, 108 pgs.) $12.99 | $9.75

How to Care for Your Pastor — Ken Philpott
Small churches can be unique places, and as such can 
pose unique challenges. This is especially true in the 
care of small church pastors. Philpott helps questioning 
congregants understand how they can best minister and 
attend to the particular vulnerabilities, problems, pres-
sures, and needs of those who pastor the people of God.    

(PB, EVP, 122 pgs.) $14.00 | $10.50

Revival on the Causeway Coast — Nicholas Railton
The year 1859 saw the coast of Northern Ireland 
shaken by the awesome and tremendous power of 
God — revival! A great many people were ignited with 
a passion for God, great expectations for the Spirit to 
work, and a commitment to daily prayer meetings. This 
book retells the setting, religious context, reactions, and 
fruits of this marvelous revival. 

(PB, Christian Focus, 216 pgs.) $15.00 | $11.00

Himalayan Adventures — Penny Reeve
If mountain climbing is your thing or if you enjoy trek-
king through dangerous but breathtaking terrain, this 
book is for you! Find out what it’s like to be in the coun-
tries of the Himalayas — India, Bhutan, Tibet, Pakistan, 
Bangladesh, China, and Nepal — and see God at work 
in His people and His creation. 

(PB, Christian Focus, 91 pgs.) $8.00 | $6.00

Written in Stone: The Ten Commandments and 
Today’s Moral Crisis — Philip Graham Ryken
One of the best popular, practical, and Christ-centered 
treatments of God’s comprehensive moral law available. 
Providing the right balance between law and gospel, it 
shows how to use God’s law as a mirror to expose our 
sin and a map to guide our conduct. 

(PB, P&R, 240 pgs.) $14.99 | $11.25

The Cambridge Companion to Jonathan Edwards
Stephen J. Stein, ed.
Recognized as “America’s theologian,” Edwards is 
seen as instrumental in the Great Awakening which 
laid the foundation for American Protestant reli-
gious identity. This Companion offers a general, com-
prehensive introduction to Edwards’s life and work 
from various disciplinary perspectives, including his-

tory, literature, theology, religious studies, and philosophy. Authors 
include George Marsden, David D. Hall, E. Brooks Holifield, and 
Kenneth P. Minkema.	 (PB, Cambridge, 375 pgs.) $32.00 | $26.00

Jungle Doctor Attacks Witchcraft (vol. 16 in series)
Paul White
The Witchdoctors cause trouble for the Jungle Doc-
tor once again — however, he teaches the people that 
their illnesses are caused by infection and parasites 
and not by curses and spells. They also learn that sin 
brings death and that there is only one way of break-
ing its power: the Lord Jesus Christ. 

(PB, Christian Focus, 159 pgs.) $7.00 | $5.25

George Whitefield: The Evangelist — John Pollock
Whitefield startled his contemporaries with his fiery zeal 
and ability to shake the masses into an awareness of God. 
This biography recounts for us the amazing and passion-
ate ministry of a man whose evangelistic work spanned 
continents and oceans. In a day where spiritual fervor is 
lacking and the gospel is compromised, it is not without 
great profit that we return to the times and ways of this 

amazing man of God.      (PB, Christian Focus, 270 pgs.) $13.00 | $9.75

The Elder — Cornelis Van Dam
To rediscover God’s gift of eldership for the church 
today, we need to go back to the origins of the office of 
elder in ancient Israel. There we discover the enduring 
principles that guided the elder in antiquity — and that 
guide the church’s elders today. Van Dam offers a fresh 
new look into the office of elder. Readers will gain a 
renewed understanding of biblical eldership.

(PB, P&R, 277 pgs.) $18.00 | $13.50
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Children, you have heard the stories surrounding the death 
and resurrection of the Lord Jesus Christ. All four gospels 
tell us some of the details surrounding this important time 
in history. The night before He was crucified, Jesus ate 
the Passover with His disciples, and afterward went to the 
Mount of Olives into the Garden of Gethsemane where 
Judas betrayed his Master (Matthew 26:30, 36).

Jesus did not run and hide, but “knowing all things that 
should come upon him, went forth” to meet His captors 
(John 18:4). Jesus was not afraid; He was the Lamb of God 
who gave Himself willingly as a sacrifice for the sin of His 
people. He was not weak or helpless. He asked the men, 
“Whom seek ye?” (v. 4) and when they replied that they 
were looking for Jesus, He calmly said, “I am he” (v. 5). 
The Savior displayed His divine 
power when the men fell back-
ward (v. 6). Just a word from 
the Son of God knocked these 
armed men to the ground. They 
were so determined to destroy 
the Lord Jesus, however, that 
this didn’t seem to have any 
effect on them. They got up 
and continued with their deadly 
plan. Jesus repeated His ques-
tion, and the men gave the same 
answer. Again, Jesus responded 
calmly. He did not shout or call them names, but regally 
stated, “I have told you that I am he: if therefore ye seek 
me, let these go their way” (v. 8). 

It is important to note that Jesus did not meekly ask 
these wicked men to grant freedom for His disciples; He 
demanded that they go free. This is a beautiful picture of 
substitutionary atonement. The word “substitute” is the root 
word of “substitutionary.” A substitute teacher takes the place 
of your teacher for a necessary time; “substitute” means “to 
take the place of someone or something.” “Atonement” means 
“to make amends for or to pay for.” So, “substitutionary 
atonement” means to pay the price for someone else’s debt.

We are sinners, and our sin has consequences. The con-
sequence of sin is death. In His love and pity, God sent His 
only begotten Son, the Lord Jesus Christ, to be the Substi-
tute for His people. “For the wages of sin is death; but the 
gift of God is eternal life through Jesus Christ our Lord” 
(Romans 6:23). Jesus volunteered to make the payment for 
sin in the place of undeserving sinners so that they could 
receive eternal life instead of eternal death. When Jesus 
stated, “If therefore ye seek me, let these go their way” (v. 8),  
it was a beautiful illustration of Christ as the Substitute for 
His people. Jesus offered Himself to suffer and die for sin 
so that His people could be free.

What do we need to do to receive this gift of salvation? 
How do we qualify for Christ to be our Substitute? Must we 
try extra hard to be good? Does God choose only the very 
best people — people who are very religious, well-behaved, 
kind, and loving? No. You need only look at the behavior of 
the disciples to realize that Jesus did not give His life for 
good people. Shortly before His enemies arrested Jesus, His 
disciples were arguing about who of them was the greatest 
(Luke 22:24). Immediately after Jesus was captured by Judas 
and his men, the disciples “forsook him and fled” (Mark 
14:50). After seeing Jesus’ power and hearing His words, 
the disciples did not trust or believe Him; they fled, fear-
ing for their own safety, leaving their Master in the hands 
of the enemy. For these kinds of people Jesus died: sinners 

who in no way deserve the love 
and forgiveness of God. Jesus 
died for people who insulted and 
ridiculed Him, questioned His 
power and authority, mocked 
and humiliated Him, thought 
they were more righteous and 
more pleasing to God than Jesus 
Himself, and left Him to suffer 
and die alone — people like you 
and me. Do not think you would 
have behaved any better than 
the disciples, for we all have the 

same wickedness living in our hearts. Nobody wants to see 
themselves as they are seen by God. That is why we need the 
Holy Spirit to open our eyes to see what lives in our hearts, 
and to understand why we need a Savior to pay the price 
of sin on our behalf. We need humility and grace to repent, 
and we need the blood of Christ to wash away our sins and 
make us pure and acceptable in the sight of our holy God. 

Dear children, are you washed in the blood of the Savior? 
Has He paid the price for you, too? Has Jesus set you free 
from the curse of sin? I hope you do not think that you do 
not need the white robes of pure righteousness that can only 
be obtained from the Lamb of God. Then you are like the 
Pharisees who thought they could please God by their good 
works. Are you putting off salvation until you are older? Then 
you are like the rich fool (Luke 12) who was only concerned 
about this life. Do not deceive yourself by thinking you are 
too young or not that wicked or that you still have plenty of 
time. Kneel down at once and confess your foolishness and 
your sin to the Savior today! Ask the Holy Spirit to work 
repentance and faith in your heart now while you are young. 
Thank the Father for the precious gift of His Son. God is 
kind and merciful, and He loves to answer the prayers of chil-
dren who ask for His free salvation. “I love them that love me; 
and those that seek me early shall find me” (Proverbs 8:17).

Jesus Our Substitute Diana Kleyn
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Diana Kleyn is the author of several books for children.



Puzzle Use the clues to fill in the words going across in 
the puzzle. When you are finished you will find part 
of a verse going down (number 26).

Please send your puzzle answers to:  
Banner Puzzles and Questions 

Attn: Mrs. Diana Kleyn  
540 Crescent St. NE, Grand Rapids, MI 49503 

e-mail : cdkleyn@charter.net

  1. “Who his           self bare our sins in his           body on the 
tree” (1 Peter 2:24).

  2. “          we were yet sinners, Christ died for us” (Romans 5:8).
  3. “By his knowledge shall my righteous servant           many” 
	 (Isaiah 53:11).
  4. “Feed the church of God, which he hath           with his 

own blood” (Acts 20:28).
  5. “. . .Christ. . .offered himself           spot to God”  

(Hebrews 9:14).
  6. “For ye are bought with a          ” (1 Corinthians 6:20).
  7. “Now unto him that is able to do exceeding abundantly 

above all that we           or think.. .” (Ephesians 3:20).
  8. “Christ           came into the world to save sinners”  

(1 Timothy 1:15).
  9. “We did esteem him stricken,           of God, and 

afflicted” (Isaiah 53:4).
10. “Christ died for our sins           to the scriptures”  

(1 Corinthians 15:3).
11. “He was           for our iniquities” (Isaiah 53:5).
12. “O the           of the riches both of the wisdom and knowl-

edge of God!” (Romans 11:33).
13. “Though he was rich,           for your sakes he became poor, 

that ye through his poverty might be rich” 
	 (2 Corinthians 8:9)
14. “He.. .should           death for every man” (Hebrews 2:9).
15. “For there is one God, and one mediator           God and 

men, the man Christ Jesus” (1 Timothy 2:5).
16. “We also joy in God through our Lord Jesus Christ, by 

whom we have now received the          ” (Romans 5:11).
17. “          love hath no man than this, that a man lay down his 

life for his friends” ( John 15:13).
18. “Behold the Lamb of God, which taketh away the sin of 

the          ” ( John 1:29).
19. “For this is my blood of the           testament, which is shed 

for many for the remission of sins” (Matthew 26:28).
20. “There is none           name under heaven given among men, 

whereby we must be saved” (Acts 4:12).
21. “So Christ was once           to bear the sins of many” 

(Hebrews 9:28).
22. “That they may also obtain the           that is in Christ Jesus 

with eternal glory” (2 Timothy 2:10).
23. “Him hath God           with his right hand to be a Prince 

and a Savior” (Acts 5:31).
24. “I lay down my life for the          ” ( John 10:15).
25. “Ye shall not           unto the word which I command you, 

neither shall ye diminish ought from it” (Deuteronomy 4:2).
26. “                                                           

                                           ” (Isaiah 53:5).
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A minister once met a young lady named Sarah who was recovering from an illness. Sarah told the minister that she 
had almost died. “The doctor had told them there was nothing else he could do for me. My parents and my brothers 
and sisters gathered around my bed and I said goodbye to each one of them.”

“I haven’t met many people who believe they will die, but are spared,” remarked the young pastor. “What were 
you feeling as you faced eternity?”

“I was happy!” Sarah responded with a smile.
“What made you so happy?” questioned the pastor.
“I would soon be in heaven, where I would have no more pain,” the young lady stated.
“Did you have times of doubt or fear?”
“None.”
The minister paused, silently raising a prayer for wisdom and guidance. “Many people hope to go to heaven,” he 

said. “What was your foundation for this hope?”
Sarah looked puzzled. “My foundation?”
The minister rephrased his question. “On what did you base your expectation to go to heaven?”
“Well, I was always a good person. I was an obedient child. I went to church every Sunday with my family. I 

attended Sunday school and always learned my lessons. My mother and I often collected money for the poor.”
“I am glad you are such a fine young lady, and I’m thankful that you go to church. But Sarah, good works are not 

sufficient to gain entrance to heaven.”
Sarah looked shocked. “Are you saying I would not have gone to heaven if I had died?”
Again the minister silently prayed for wisdom. “I am very thankful that you did not die,” he responded.
Sarah was curious to know more. “Why do you say that?” She was actually a little frightened. Could she have 

been mistaken about her eternal destination? For the first time, she wondered if she really would have gone to heaven 
had she died.

The pastor paused before answering. “The Bible teaches that we must base any hope of gaining entrance into heaven 
on Christ alone. ‘For other foundation can no man lay than that is laid, which is Jesus Christ’ (1 Corinthians 3:11). 
Were you thinking that because you were such a nice girl you would be admitted into heaven?”

“Well ...yes,” Sarah replied.
“The truth is, no one can enter heaven without a saving faith in the Lord Jesus Christ. Since Adam and Eve fell 

in the Garden of Eden, no sinner can stand before God without Him. Jesus plainly said, ‘I am the way, the truth, 
and the life; no man cometh unto the Father, but by me’ ( John 14:6). I am glad to hear you are a kind, obedient girl, 
but God looks beneath the surface and sees deep into your heart. He looks at your motives, your hidden thoughts, 
and your sinful tendencies. The Bible says that even if you keep all God’s commandments perfectly, but sin only 
once, you are counted guilty of breaking all of them ( James 2:10). That is why you need someone else to pay for 
your sins. You need to be washed in the blood of the Savior. Jesus paid the price so that sinners like you and I can 
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